GENESIS
i

Genesis; meaning “origin” {genealogical),
his sons into Egypt, The book is genera
humanicy (chs 1-1 1) and an “ancestral
12-50)..

-The primeval history has two major sections that parallel each other: (1)
mos and stories of the first humans (1.1-6.4); and (2)
ity (6.5<11.9). It features universal tzaditions similar to myths in other <ulrares, particularly in the
ancient Near Fast and Greece, For example, the Mesoporamian Atrahasis epic was written hundreds
of years before chs 1-1 1, yet it parallels numerous particulars-of the biblical narrative as it describes
the creation of the world, a flood, and the vow of the gods {here plural) not to destroy life with 2
flood again, . . :

" The ancestral history picks up where the primeval history left off and tells the story of God’s
ckoice of Abrakam and the transmission of the promise (12:.1~3) down to the twelve sons of
JacobfIszael, the progenitors of the people of Israel, These stories are closest to oral folklore, so it js
often difficalr to find ancient rextual parallels to chs 12-50. Nevertheless, recenr scholarship has
found similarities berween Iszaclite tales about the matriarchs and patriarchs and modern legends
told in oral cultures, For example, there are some striking parallels between the depiction of the

clever deceptions of Jacob and others {e.g., 25.27-34; 27.1-45 } and the celebration of wily “erick-
sters” in Native American and other traditions. :

- These different parrs of Genesis are united by a ser of “toledor™.

covers the time from creation to the descent of Jacob and
lly divided inco a “prirgeval history™ focusing on all of
history” focusing on Abraham and his descendants (chs

the creation of the cos-
the flood and dispersal of post-flood human.

focus of the book on the tweive sons bomn to Jacob, In addition, other patterns zlso characterize
these genealogically defined sections, msnw, as the parallels between the pré-flood and floodipost-
fiood stories of chs 1~11 that were noted above. Using these kinds of guides, we can outlire Gene-
sis as follows. The narrative opens with the pre-floed primeval history, creation and its afrermach

(including Adam and Eve, Cain and Abel, etc.): 2.4-6.8. It then moves to the flood and post-flood

primeva) history, the re-creation of the world and replay of destructive patterns from before the
flood {Noah and his sons, Tower of Babel): 6.9-11.9. Tken follows 3 genealogical bridge to the
ancestral history: 11.10-26. The longest part of the narrative js the ancestral history, the giving of
the promise 1o the sons of Jacobllsrael: 11.28-50.26. This is in three parts: First, the gift of the
promise to Abraham and divine designation of Isaac (not Ishmael) as heir of the promise
(11.28~25.11); second, the divergent destinies of the descendants of Ishmael (25.12-18) and Isaac
{Esau and facob in 25.19-35.29); third, the divergent destines of the descendants of Esau (36, 1-43)
and the sons of Jacob/lsrael {Joseph and his brothers in 37.1-30.26),

Genesis has been a major focus of study for almost every approach in biblical scholarship. Two
bundred and fifey years of historical-critical scholarship have established thas Genesis was wrirten
over a long period of time, using oral and written traditions. In particular, most scholars DOW rec-
ognize that Geaesis is a postexilic combination of two bodies of material: {1} a “Priestly” editorial
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_”Hnnomcqmoz to Genesis|

layer or source (P) beginning with the seven-day creation account in H.H.I.N.m: and (2)a nbo?w.n.nm_ﬂ-
ly” source beginning with the garden of Eden story in 2.4-3.24. Hm addition to H.Hi.m.mv the Hu.nnmﬂ y
layer encompasses most of the genealogies in Omun&wu the above discussed genealogical rnmﬁ_EmmV. a
version of the flood narrative that culminated in the Nozh covenant of 9,7-1 7, the covenant of cir-
cumcision with Abraham in 17.1~27, and related promise texts in 26.34-35; N.N&mlwm.ww 35.9-15;
and 48.3-6. The non-Priestly layer encompasses- dlmost everyzhing else, F.ﬁ resent form the
Priestly iayer is integraliy related to the non-Priestly material and woﬂdu. an editorial m_..ﬁa..wéoﬂw for
much of it. Scholars continue ro debare, however, the exact relationship wapé.nnb the muuommw and
non-Priestly material, and whether a large portion of the present Priestly layer E.Ommnﬂm onmm.BmM
have been part of a Priestly source thar originally stood separate from the non-Priestly ﬂmnnmm;. an
z designed 10.replace it. - SR o :

_uuMJMM.n,MbNMnnrn iowwn of OHNWER_. Wellhausen in the late nineteenth century, most mn_mo_wnm have rec-
ognized that the carliest origins of Genesis probably ate to be found in .ﬁra non-Priestly mcmnnnm_.
Nevertheless, there is considerable debate abour the history of the formation of .wwn.; material, ..Osu.
the last hundred years most scholars have maintained thar the bulk of the :o:-w.nﬁmzw marerial of
Genesis was formed out of the combination of marterials from. two Eﬁo&%ﬁu& Pentateuchal
sources: a “Yahwistic” document (J) written in the South during the reign of Um<@ or Solomon and
an “Elohistic” document (E) written one or two centuries later in rhe H,woﬂﬂrnnu W:.ummo,w.» of Hmnmw_.
Recently, however, many would dare crucial elements of the wﬁ.vomrn.mﬁna :Km.ﬁwi_m_.un aonnmnnnm
four hundred years later to the time of exile. Moreover, many. mm.,nemrma SmﬁwEm. with Genesis B.w
longer think there was an “Elohistic™ source. Rather than non-Priestly marerial being m.un.Boa out 6
interwoven *Yahwistic” and “Elohistic” documents, some scholars &5# mwm_.. the earliest sﬂnwa
origins of the non-Priestly material are to be found in hypothesized nnnﬂ.&ﬁm Emnbmumwﬁ n_.OncBmEu
focusing on different parts of the story: for instance, a separate, >nﬂm.vmm_m-m%m “ v_...rEnEN gﬂoﬂ. i3 OM
separate Jacob and Joseph stories. Thus, the sarly history of the written formation of Genesis an
ather Pentateuchal books remains an unresolved problem in m«uﬁnﬁ:nw& mamn.mnnw. .

Recent years have seen a proliferation of other approaches. to Oaﬂn.m_m, wmﬁmoﬂmﬂ_« _:nnﬁw, stud-
ies of Genesis in its present form and feminist rereadings of the plentiful narratives in Genesis fea-
turing women. For example, some feminist scholdrs have questioned wherher the mm.n&nm of Eden
story in 2.4-3.24 s as critical of women as it has ofen been seen to'be. Others wn_.é Ewwrmﬁﬁm the
crucial role of the matriarchs as actors in the Genesis drama, especially as na.ﬂangonm wm which son
of a given patriarch will inherir the promise {e.g., Sarah and Rebekak) or as Eﬁcabnﬂm of the levels
of privilege among brothers {e.g., Rachell. - . . . S o ;

Because of the mythie and iegendary character of rmuch marterial ‘in Genesis, it is less often use
row than it once was as a reliable source of historical information, Mn.nu perhaps partly as 2 result of
its Jong process of formation, the book of Genesis ru.,m proven _.Hm.w_H._HQ.."o speak to wnom;a. nm «.mJM,
ing cultures and tmes. It is not just'a story about things rmvmmuébm in'a bygone age: Itis4 crystal-
lzation of Israel's most fervent beliefs and hopes as expressed in mmu,nm_o@\ and vivid narratve.
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-God’s Separating, ordering,

‘days one to three and days four to

GENESIS 1.1-1.14

9 And God said, “Let the warers under
the sky be gathered together into one place,
and let the dry land appear.” And it was so,
WGod called the dry land Earth, and the
waters that were gachered together he
called Seas. And God saw that it was good,
1Then God said, “Ler the earth put forth
vegetation: plants yielding seed, and frujr
trees of every kind on earch that bear fruir
with the seed in it.” And it was 50, 12The
earth brought forth Vegetation: planes
vielding seed of every kind, and . trees of
every kind bearing fruit with the seed in ir,
And God saw that it was good. 13And there
was evening and there wag morning, the
third day... P S

14 And God said, “Let there be lights in

In the beginning when God created~

the-heavens and the earth, 2the earth
was a formless void and darkness covered
the face of the deep, while a-wind from
God” swept over the face of the waters,
3Thern -God said, “Let there be light™; and
there was light. 4And God saw thar the
light was good; 2nd God separated the light
from the darkness. 5God called the light
Day, and the darkness he called Night And
there was evening and there was morning,
the first day. - :

6 And God said, “Let there be 2 dome in
the midst of the waters, and let it separate
the waters from the waters.” 750 God
made the dome and separated the waters
that were under the dome from the waters
that were above the dome. And it was so.
8God called the dome Sky. And there wag
evening and there wag morning, the second
day. . . .

@ Or when God begar 10 create 6f I the wn‘w.?uwu._w
God created” b Or wbite the'spirit of God or while o
migh?y wind :

- W1~11.26: The primeval history. From creation to the birth of Abraham: This unie i composed of two
principal layers, a Priestly source thar also provides 2 editoria] framework, and » non-Priestly narrative
identified by many scholars ag belonging to J (the Yahwist), S e .
-1.1~2.3: Onnumouhmﬂ.mgmhm in sabbarh. This Priesely account of Creation presents God ag a divine
ruler, creating the universe by decree in six days and resting on the seventh. 1.1: Scholars differ on whether
this verse is fo be teanslated as an independent sentence summarizing what follows, {e.8., “In the beginning
God created”) or as a temporal phrage describing what things were like when God started {e:g., “When
God began to create « .- the earth was 3 formless void™; of. 2.4-6). In either case, the text does not
describe creation out of nothing (conrrast 2 Mace 7.28): Instead, the story emphasizes how God creates
order from 2 watery chaos. 2: As elsewhere in the Bible, the deep (Heb “tehom”) has no definjre article
{“the”) attached to it in the Heb, Some see “tehom” here to be related to the Babylonian goddess Tiamat
a diviniry TEPresenting oceanjc chaos, whom the head god, Marduk defeated in Enumz Elish, 2 major
Babylonian creation story. Christian interpreters bave tended to see the “Spirit™ of the Trinity later in chis
verse. Wind firs the ancient context better {see 8.1). 3: The first of eight acts of crearion throogh decree,
Like a divine king God pronounces his will and jt js accomplished. 4-5: These verses introduce two other
-themes crucial to this account: the goodness of creation and the idea thar creation is accomplished through
and ‘naming clements of the universe. ‘The: seven-day scheme of 1.1~2.3
requires the creation of light, day, and night Gt the outset, Since in some rraditions the Jewish day began
with sundown, the order is evening and morning. 6-8: The domeiSky made on the second day separates
4n upper ocean (Ps. 148.4; see Gen 7.11) from a lower one. This creates 5 space in which subsequent
Creation can take place, 9-1 3: Two creative acrs: ¢reation of dry land and command of that land to bring
forth vegetation. Earsp is a feminine noun iy Heb, The text thus echoes other ancient mythologies and
the life cyele in having 2 ferninine earth bring forth the first life in the universe (cf. Job L.21). God is only
involved. indizectly here, commanding the earth 1o Dut forth. 14-19: There is a correspondence berween
six (14,205, 3 | 6), which beightens the symmetry zad order of
God’s creation. Here, God’s creation of heavenly fights on the fourth day corresponds to creation of
light, day, and ‘night on the firse, In a critical response o non-Israelite eultures whe worshiped these

]

-heavenly bodies, the bodies are notnamed and are identified a5 mere timekespers. 20-23: See vy, 14190,
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GENESIS 1.15-1.31

the dome of the sky to separate the day erything that creeps upon the ground of ev- was evening and there Was Mmorning, the hag formed. 9Out of the ground the Tomn

om the night; and let them be for signs  ery kind. And God saw that it was good. sixth day, God made 10 grow €very tree thar is pleas-
Mun_ for mnmmwnm and for days and years, 26 .,E.:wm God said, “Let us ‘make hu- N M&.E the heavens and &a. carth were  ang po the mmmr.mamua moMM for food, ﬂrm mmwmm
15and let them be lights in the dome of the mankinds in our image, according to oar _. _“Emr&“ and all apmn.H.EmEmn. 2And  of life also ipy the midst of the garden, and
sky to give light upon the earth.” And it mwg.mmm.m and let them have dominior over . on the seventh day God finished the work  the tree of the knowle dge of good and cell
was so. 16God made the two great lights—  the fish of the sea, and over the birds of the : that he had done, and be rested on the sev. 10 A river flows our of Eden to water
the greater light to rule the day and the air, msn_. over the cattde, mna over all the Mn% ummmuw from all the work that he had the garden. and rom s &6 e
lesser light to rule the night—and the stars.  wild animals of the earth,* and over every . one. 250 God blessed the seventh day and  becomes four branches, 11 The name of the
17God ser them in the dome of the sky to  creeping thing that creeps upon the earth. ; hallowed it, becayse on it God rested mwoB first is Pishon; it is the one that flows
give light upon the earth, 18to rule over the 27 §o God created humankind” in his . all the work that he hag done in creatiog, around the whole langd of Havilah, where

day and over the night, and to separate the . Umage, . _ 4 Mwnmm are the generations of the heav-  there js gold; 12and the gold of that land js

light from the darkness. And God saw that in the image of God he created ; mnwu mnH o € earth when &ﬁw\ were created.  good; bdellinm and onyx stone ey iy

it was good. 12And there was cvening and themy’ . . ¢ d bod nﬂmm the homcu God made the 3The name of the second river is Gihon; it

there was morning, the fourth day. male and female he created them. : nmwnm w% the eavens, Swhen no plane of is the one that flos aronnd the o & |

20 And God said, “Let the waters bring  28God blessed them, and God said to them, . the field was yet in the earth and no herb of of Cush. 14The hame of the third river.jg ,

forth swarms of living creatures, and ler  “Be fruitful and mulriply, and fill the earth : mrammw_m had yet sprung up—for the Lorp Tigris, which flows cast of Assyria. And '
birds fly above the earth across the domeof and subdue it; and have aonBEﬂ.un over the ; o mn_maoﬁ caused it to rajpn upon the  fourth river js the Euphrateg. .

the sky.” 2150 God created the great sea  fish of the sea and over the birds of the w nmﬁr,mwm there was pg one to till the 15 The Loro God took the mag and put

monsters and every living créature that air and over every living mtumaﬁ_umﬂ moves ” mhoﬂwm 3 $but a stream wouyld tise from the  him in the garden of Eden 1o tjl] ;¢ and keep

moves, of every kind, with which the wa- upon the earth.” 29 God said, “See, I have : HH , and wcm.nnn the whole face of it 16And the LORD God commay dod ghe

ters swarm, and every winged bird of every given you every plant yielding seed that is m e m%nbaul then the Lorp Gog formed man, “You may freely ear of ¢ ery tree of

kind. And God saw that it was good. upon the face of all the earth, and every tree man from the _dust of the ground.* and ,

2God blessed them, saying, “Be fruitful with seed in its fruit; you shal] rmﬁp. them breathed into his noﬁn_m. m.ﬁ breath of Life; . ‘

and multiply and Al the waters'in the seas, for food. ¥ And 1o every beast of the earth, _. and the man became 4 living being. 8And Muwm”w ﬁm@.mwﬁ m&ﬂ v_pnnmo where “Lorp™ i3 )

and let birds multiply on the earth.” 23 Ang and to every bird of the air, and to every- . %m Lorp God planted 4 garden in Eden, in sores), & o xoimmw %nwa m,m nwmxmmw w.wwwwusé

there was evening and there was morning, thing that creeps on the earth, everything : € €4st; and there he pur the mAD WhOm he  from she ground (Feb aamap)

the fifth day. . that has the breath. of life, I rmﬁ. given ev- ”

24 And God said, “Let the carth bring  ery green plant moh..moo&.u And it was so. 2 mn<nb.auwmnvn.ﬂnwnm H.nm. God does parcommand the sabbath, but does rest (Heb “shabat™} on the seventh
forth living creatures om.nﬁwQ kind: cattle  31God saw n.<agr5m that he had made, QH a0d Enwm o Weaving M&n seven-day rhythm intg creation, The “creation” of institutions is folnd in
and creeping things and wild animals of the and indeed, it was very good. And there OEher anclent creation stores 45 well,
carth of every kind.” And it was so. 25 God C | . 2.4a; wnovu.zw not &n conclusion of rhe Priestly creation story, but a Separate superscription inteodye-
made the wild animals of the earth of CVELY 4 Hebadam b Syr: Heb and overall the earth ing the following marerial, as elsewhere iy Genesis (e.g., 5.1 6.5;10.1). .

kind, and the cattle of every kind, and ev- ¢ Heb bim 2.4b.-25; Onnum.ou in a garden. This tradition, often identified 45 Jiis differen from H.Hnw...m.. s

re the second day fearured the dome separating upper and lower oceans, the fifth day features &,n Anm. L.1-2} is common in ancient Near Fastern creation stories. 7: The word fay on Heb “’adzm» b
M.H_Mou of birds to mm«nﬁo& the dome and ocean creatures, including sea Bonmnnn.m Qu.m H?rwm..nw.&. God’s being; wnmn .Rwﬁ_mwna :a.up..bs. lef. 1.2 €1) and “"adarma B> (azable and, wnmw wwoam& il Mﬂ MMMM
blessing of the swarming creztuses (1.22) anticipates a similar blessing that God ,Sz.m:a WEHPEQ {(1.28). 1 nw»nmnﬂ.nann of a:m tradition: the relagon of huemanking 1o the soil from which it was formed, Human
24-30: See vv. 14191, Where the third day involved creation of land and plants in turn, chis sixth m.mv nature is Rotz duality of body and soul; rather Gog’s breath animates the dust and 1 bea ¥ o
involves the creation of two types of plant-eating land-dwellers: animals and then humans. 24-25: Again, 4 ‘ing being (Ps 104.29; 7ob mA.H.TH 5). 8-9: Eden meqns = delight.” This divine garden paecll e
earth is involved in bringing forth Lie (see 1.9-13n.). 26: The plural s, our (3.22; 11.7) Pr owmv_% refers ’ umﬁmnn of God/the Logp™ Mentioned elsewhere i the Hebrew Bible { 13.10; Ezek 28.13~16; 31.8-9; Isa
to the divine beings who compose God's heavenly cotrt {1 Kings 22.19; .ﬂoc.p.mv.. Immage, .Emmxm.n is often : mw,.qo& N..w.r and such saceed gardens aze known &, Other ancient News Ak remple st 2
interpreted to be a spiritual likeness berween God and humanity. .Puo&..u. view a.&un this text .wE_n_« on M 100D, ancient Near .m.mmnnE art and texts fearurs 4 prominent foens on trees, often associazed wich
ancient moan%nm of the king physically resembling the god and thus vnwnh._m a vom& stamp of his m:&o? unﬁn nw&ﬂm of fertiliry, Cm.smE\ such trees symbolize life, as in the treg of life here (3.22; see Prov
ity to rule. Here this idea is democratized, 25 all of humaniry appears godlike, This appearance equips r.:, . m ev m.wv:_p.s. Bur this srory .monmmﬁ more on the free of rhe knowledge of good ang evil,
tmans for godlike rule over the fish, birds, and anjmals, 27~28: The text swesses the creation of humanizy m%Hb olizing 5&0.5 2 mm...B :.Hmm .H.H.Q.__mm 3.9). See 12.6-85, 10-1 4: This section, along with he e
as simultaneously male and female. This leads to the emphasis in the blessing of v, 28 and nr.n book of Gen- nnM g one mn.mﬂHE.nm the Sream” osing up o water the ground (2.6), may draw on the ancien tradisr,
esis as a whole on the multiplication of humanity in general (6.1; 9.1-7} and Tsrael E muﬂn&ﬁ.iw.mnmw 2t 2 temple is bujly ona primal .Bozb.QE of creation from which the waters of the-carth flow, The rivers
47.27). 29-30: The text envisions aa ancient mythological time before violence disturbs God’s H..gnunnnn MWBQH& here combine world rivers Eﬁn the Tigris and Euphrates (both in gamoronmm:.& with the loca]
order {cf. 6.11). 31: Where individyal clements of creation were ...moom‘” {vw .“:HP ete.}, Gn. whole is very ] MEN oﬂv at mmin.m mSn.n Eoﬁ.ﬁ N_FmU o in mﬁ.Em_nE (Ps 46.4; Log 7.6 Zock 18 althongh o © el
good, perfectly correspording to God’s intention. 2.7-3: This day is the point to Eﬂnr the whole ¥ either Ethiopia or in Arabia, Pishon i unknown; Hauslal is probably in Arabis. 16~17;: The speech”
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GENESIS 2.17-3.6

the garden; 17but of the tree of the knowl-
edge of good and evil you shall not eat,
for in the day that you ear of it you shall
E.wm Then the Lorp God said, “Ir is not
good that the man should be alone; I will
make him 2 helper as his partner.” 1950 out
of the ground the Lorp God formed every
animal of the field and every hird of theair,
and brought them to the man to see what
he would call them; and whatever the man
called every living creature, that was its
name. 20The man gave namés to all cattle,
and to the birds of the air, and to every
znima! of the field; but for the man® %aan
was not found a helper. as his parmer. 2185
the LorD God caused a deéep sleep to fall
upon: the man, and he slepy; then-he took
one of his ribs and closed up its place with
flesh. 22 And the rib that the LorD God had
taken from the man he made into-a woman

this one shall be called Woman,”
for out of Man‘ this one was-
taken.” :

N..a..H.WmnmmOnm a man leaves his father and his

mother and ¢lings to his wife, mﬂa.&@ be-
come one flesh. 25 And the man and his wife
were both naked, and wére not ashamed.
Now the serpent was more crafry than
w afy other wild animal that the Lorp
God had made. He said to the woman,
“Did God say, “You shall not eat from Muw
tree in the garden’?” 2Thé woman said to
the mmﬁnmrm “We may eat of the Wﬁ.:.ow the
trees in the garden; 3but God. said, You
shall not eat of the fruit of the tree that is in
the middle of the garden, nor shall you
touch it, or you shall die.” * »mﬂ.h the ser-
pent said to the woman, “You will not die;
*for God knows that when you eat of it
your eyes will be opened; and you Amm be
like ‘God,* knowing good and evil.” 6Sa

good for food, and that it was a delight to
the eyes, and thar the tree was to be desired
to make one wise, she took of irs fruit and
ate; and she also gave some to her husband,
who was with heg and he ate. 7Then the
eyes of both were opened, and théy knew
that they were naked; and they sewed fig
leaves ‘together and. made loincloths for
themselves, ., . S

. 8 They heard the sound of the Lorp
God walking in the garden at the time of
the evening breeze, and the.man and -hjs
wife hid themselves froni the presence of
the Lorp God among the wrees of the gar-
den. #But the Lorp God called to the man,
and said to him, “Where are. you?”?:10He
said, “I heard the sound of you in.the gar.
den, and I was afraid, because I was naked;
and I hid myself.” 11He said, “Who told
you that you were naked? Have you eaten

* GENESIS 3.7-3.20

‘mnmwagngwoﬁ om&u&nmmmm
v herss R :
ke will strike your head,
- and you will szrike his heel.”
1¢To the worman he said, o s
“Lwill greatly increage your pangs in
childbearing; .- .
in pain you shall bring forth . ¥
children, - ;
©, yet your desire shall be for your -
’ husband,
and he shall rule over you.”
17And to the'man® he said,
“Because you have listened ro the
voice of your wife,
and have eaten of the tree
about which I'commanded you,
“You shall not eat of i, f
cursed is the ground becayse of you;
in toil you shall eat of it al} the

and brought her to the man. 23Then the when the woman saw that the tree was

man said, o :
“This at last is bone of my bones
and flesh of my flesh; .

a Ot for Adam b Heb ishshab ¢ Heb ish
d OQrgeds - g R

! i ohibition using technical death-penalty language (see Lev 20.9,1 H”ku an.n.v.
m_omﬂmmwwn Mb“”m“”@nﬁw“& uwnnn the mamm human rather than before Anm“.F me#NImMMW\ A.MM WHMMH_M% MMMHM“M
ani als implies 2 dominion over them analogous to that seeq in 1,26- : Yet the Lo E

MMHMWMMMMM% n_.ﬁn all-powerful deity depicted in ch 1. The Lorp Oo@nmﬁﬁm the pEuwm_m ,M ﬂwmwww_h_..ww
failed attempt to make a belper for the human that ,..noﬂnmvomn_m to him ﬁnon_mwp“mom”wﬁ M p o
NRSV of vv, 18,20}, 21-23: Just as the connection of _uc.Bmew to the ground is edin o making
of the first human (“’2dam™) from earthy. “humus” ﬁn,mamamw H2.T), so also the noﬂhnnumw o Mp 2 aac
women is affirmed here through the crowning event c,.m creation: the making of the woman oE.nM MM» >
the man (2.21-22}. The man affirms this coanection in a jubilant poem nm.wwv m,.ﬁﬂbnm a wor wu .MA. o
“mar™ (*’ish”) and “woman™ (*’ishah”). This concluding song of praise of the' woman nonnnmwwb o
God’s concluding affirmation of ail of creation as “very monwn_a inx H...&... 24-25: Sex between M SMEQ s
wife is regarded here as refiecting the essence of the connection ﬂom nnmm_...n.a between men and w .
unashamed nakedness of the man and woman indicates their mam Euﬁ%& starus. by Cheir : e an

3.1-24: Garden disobedience and mﬁnmmvﬂnﬂ...w&osm.w nm:m story s often d.ann ¥ o wnmnwmlu -
account of “original sin,” the word “sin” never oceuss in r. .F&ﬁﬁ. it describes how a..“w hMM e %om
humans into civilized life involved damage of cornections established in N.L.Tm.m @nzq.nnn Mmﬂ.b s Enm
man, woman, and earth. 1 This characterization of the snake nawmﬁﬁﬂs his wise cr: aess (Hlet
“*arum”),'a characteristic that conrrasts with the mnuonnﬁ. n.ErnnEn.Mm { arum }of E.Mp man an . wupwm
Snakes were a symbol in the ancient world of wisdom, mnn_ra.p and immortality. Only dm.,mnb Mmm ; nn&nuaw
in this story seen by interpreters as the devil. 4~5: The snake introduces aocvﬁ.ﬁno.zmw.unv W.M iesng
the consequences of eating the fruie—the humans will not be put death as implied in the ; %.:wm?
2.17 and their eyes will ‘be opened (see v. 7) so they gain wisdom, mnwsnn.m good .n:&&%ﬂﬁ _35 ﬁM
woman sees that the pleasant fruit of the tree is desirable o make one wise; she npm it m_.nnuw 5| munm D
her husband. The result is enlightenment, the eyes of both were opened. Such wisdom takes them

[ 14 HEBREW BIBLE ]

from the tree of which I commanded you days of your life;-

not to-cat?™ 12The man said, “The woman 18 thorns and thistles it shall bring forth

whom you gave to be with e, she gave me for you; - -
it from the tree, and I are;” 13Then the and you shall-eat the plants of the

Lorp God said to the woman, “What is fleld. <. -

this that you have done?” The woman said, -
“The serpent tricked me, and [ ate.” 14The
Lorp God said to the serpent,

19 By the sweat of your face
i you shall eat bread
“until you'return to the ground,
“Because you have done this, for out of it you were taken;
cursed are you among all animals you are dust,
+ and among all wild Creatures; - - v and to dust you shall reryen :
- upon-your belly you shall go, i 20 The man named his. wife Eve,* be-

‘and dust you shall eat © - . -cause she was the mother of all living,
- allthe days of your [ife, . CareLn T :

15 Twill put enmiry berween youand the
B worman, ST

@ O t6 Adzm- b In Heb Eve resetmbles the word for
liwing S . .
I Jo

the unashamed nakedness of before {2.25) to clothing

val narratives, 8-13: Legal forms again predominate as'the Loap God Laterrogates first the man and then
the woman (see 2.16~17n.}). The disintegration: of earlier connectedness is shown by the hiding
of the humans from the Loxd God and the tendency of the: m!
the LORD Ged) for his action. Later interp
the woman, 14-19; A proclamation of s i i

and concluding with the man. 14~15: Here the crawl of the snake is linked zo the Lorp God
ing curse. As g result, later-audiences can look 0 the crawling snake as a re
testimony to its truth, 16~19- Though this is'often understood as a.*
In childbirh, che word “curse” is not used'in these verses. Others have suggested that this text sen-
tenices the woman o endless “roil” (not pain) of reproduction, much as the mag is condemned in
¥V 17-19 10 endless 10l in food production. The man’s rule over the woman here is a tragic reflection
of the disintegration of original connectedpess berween them. 21: The Lorb God’s clothing of the

curse™ of the woman to pain
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GENESIS 3.21-4.14

21And the Lorp God made garments of
skins for the man” and for his wife, and
ed them.

&Mﬂw Then the Lorp God szid, “See, the
man has become like one of us, knowing
good and evil; and now, he might reach out
his hand and take also from the tree of life,
and eat, and live forever”— 23therefore the
Lorp Ged sent him forth from the garden
of Eden, to till the ground from which he
was taken. 24He drove out the man; and at
the east of the garden of Eden ke placed the
cherubim, and a sword flaming and turning
to guard the way to the tree of life.

Now the man knew his wife Eve, and
N—. she conceived and bore Cain, saying, “I
have produced” 2 man with the help of the
Lorn.” 2Next she bore his brother Abel.
Now Abel was a keeper of sheep, and Cain
a tiller of the ground. 31In the course of time
Cain brought to the LorRD an offering of
the fruit of the ground, 4and Abel for his
part brought of the firstlings of his flock,
their fat portions. And the Lorp had re-
gard for Abel and his offering, Sbur for
Cain and his offering he had no regard. So
Cain was very angry, and his courntenance
fell. The LorD said to Cain, “Why are you

angry, and why has your countenance fall-
en? 7If you do well, will you not be accept-
ed? And ifyou do not do well, sin is lurking
at the door; its desire is for you, bur you
must master it.” :

8 Caln said to his brother Abel, “Ler us
go out to the field.”* And when they were
in the field, Cain rose up against his brother
Abel, and killed him. #Then the LorD said
to Cain, “Where is your brother Abel?” He
said, “I do not know; am I my brother’s
keeper?” 18And the Lorp said, “What
have you dome? Listen; your brother’s
blood is erying out to me from the ground!
11And ‘now you are cursed from the
ground, which has opened irs mouth to re-
ceive your brother’s blood from your hand.
12When you till the ground, it will 1o lon-
ger yield to you its strength; you will be 2
fugitive and a wanderer on the earth.
13 Cain said to the Lorp, “My punishment
is greater than I can bear! 4Today you
have driven me away from the soil, and I
shall be hidden from your face; I shall be a
fugitve and a wanderer on the earth, and
a Orfor Adam b The verb in Heb resembles the

word for Cain ¢ Sam Gk Syr Compare Ve MT
lacks Let us go out to the fieid .

humans here reflects caze for them in the process of becoming civilized, m<mnawocm.v that process
involved disobedience. 22: As elsewhere in the ancienr Near East, humans wn.un are amnﬁﬂnn as wmﬂﬁ.vm
a brief opportunity for immortality, The Lorp God's fear of humans becoming godlike (cf. 1.26-27)
recalls the serpent’s assertions in 3.4--5. The term “us” probably refers to the rnma.ﬁn? court {see 1.26n.).
24: Cf. Ezek 28.13-16. The last echoes of temple imagery occur here. The chersbin are winged creanures

like the Sphinx of Egypt, half human and half lon.

Statues of them guarded sanctuaries like the one in

Jerusalem {1 Kings 6.23-28,32,35). The gate to the garden of Eden is in the east, like the processional

gate to the Temple (Ezek 10.19),

4.1-16: Cain and Abel. While 2.4~3.24 fearnred relations between mén and wormen, ¢.~|Hm turns to
relations between brothers, paralleling 3.1-24 in many respects. 1: This fiese verse emphasizes the wonder

of ereative power in the first birth of a child. The

child’s name, “Cain,” resembles a Hebrew word for

create, “ganah.” Ancient Israelites may have associated this Cain with m..ﬁ Nan&.n tribe nZsB NA.M.SINNM.
2: The name “Abel” is the same word traoslated as “vanity”™ (or snﬂn.:b&.md in Eeclesiastes, His anM
anticipates his destiny. The distinction between Cain and Abel’s occupations implies a further STEp towar,

culrure. 3—5: The story pointedly does not explain why the LorD kad wm..wnwn. xoa.mw& n:m. his ounmdamm
bur did not have regard for Cain and his offering, Tnstead, it .monﬁom on ONE”m nnnnw”.ow mw mu.a :bmwm_u_uﬁn.

divine preference for the sacrifice of his brother. 6~7: This is the mmﬂ menzion ow sin” in the w_v e, m:w
depicted as a predatory animal, lurking at the door. 10-11: Blood is sacred, for it is the seat of life (9.4;
Deur 12.23), and blood of unpunished murders pollutes the m.u.ocbm Eﬁﬂ ‘mu. .30-34), .ﬂ 3--14: The
importance of zrable ground in these chapters caz be seeq in Cain's conclusion that expulsion m..oE.n.?"
soil means belng bidden from the Lorns face. 16: See 11.1-5n. "
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anyone who meets me may kill me,”
L5Then the Lorp said 1o him, “Not so
Whoever kills Cain will suffer 4 sevenfold
vengeance.” And the Lorp put a marck on
Cain, so that no one who came upon him
would kill him. 18Then Cajg went -away
from the presence of the Lorp, and settied
in the land of Nod,* east of Eden: :

17 Cain knew his wife, and.she con-
ceived and bore Enoch; and he builr a city,
and named it Enoch after his son Enoch.
870 Enoch was born Irad; and Irad was
the father of Mehujael, and Mehujael the
father of Methushaei, and Methushael the
father -of Lamech. 19Lamech took two
wives; the name of the one was Adah, and
the name of the other Zillah;:20 Adah bore
Jabal; he was the ancestor of those who live
in tents and have livestock. 21His brother’s
name was Jubal; he was the ancestor of all
those who play the lyre and pipe. 22712
bore Tubal-cain, who made all kinds of
bronze and iron tools. The sister of Tubal-
cain was Naamah.. . o

23 Lamech said to his wives:

“Adah and Zillah, hear:my voice; ..

you wives of Lamech, listen 1o *
what Isay: -

* 4.17-26: First overview of gencrations from creatio

GENESIS 4.15-5.5

I bave killed a man for wounding me,
4 young man for striking me.
24 ¥ Cain is avenged sevenfold,
truly Lamech seventy-sevenfold.”

25 Adam knew his wife again, and she
bore a son and named him Seth, for she
said, “God has appointed® for me another
child instead of Abel, because Cain killed
him.” 26 To Seth also a son was born, and
he named him Enosh. At that time people
began to invoke the name of the Lorp.
rW This 15 the list of the descendants of

Adam. When God created human-
kind,” he made them- i

to his image, and

. *The duys of Adam afrer

he became the father of “Seth were eight
bundred years; and he had other sons and
daughters. 5Thus all the days that Adam

& Gk Syr Vig: Meb Therefore b Thac s Wandering
& The verb inn Heb résembies the word for Seth
d Hebadam ¢ Heb bim :

.10 flood. Though the order js different, the names

here are viriants of those in $5.1-32. 17: Cain's marriage, along with his fear of others {4.14) presurne
the presence of a broader population, indicating thar the stories about him were once nor copnected with
creation. 19-22: The emphasis on civilization seen in.3.1-24 emerges again here in the depiction of the
occupations of Lamech’s sons, This tradition does not anticipate a flood narrarive. 23-24: The first half
of this song may once have been used 10 brag about the ability of Lamech and his family to avenge their
honor: Placed where it is and including v. 24, it now functions to ‘demonstrate a major consequence of

the expansion of civilization: 2
(se= 4.1-16). 25: A paralle] to

g 2 new line of Seth. 26: This rradir

of use of the divine name “Yahweh” ( Lorb) in the primeval period, in contrase

which does not see the divine name as used unri) the time of Moses (Ex 6.2-6)

5.7-32:

erations from ceeation to flood, This Priestly genealogy parallels

4.1-26, building from the P creation story (1.1-2.3) to the Priestly strand of the flood sarrative, 1a: The
Iist of descendames of Adam (lir. “the scroll of descendants”) was evidently a separate source which the
Priestly writer drew upon for this chapter and used as 2 model for later notices (6.9; 10.1; ere.). 1b—2:
The Priestly writer uses this teprise.of 1.26-28 to bind hig genealogical source (where “’adam” designates
2 particular person) to 1.1-2.3 (where ““adam™ designares bumanity as a whole}. 3: The divine fikeness
(v. 1; see 1.26m.) was continued in Adam’s son Seth and thus ransitted to succeeding penerations (9.6).
4-32: Ancient Babylonian lists similarly survey a series of heroes before the flood, each of which [ived

fantasticaily long times.

the list in $.4-32 postulates extraordinary ages to pre-flood

figures, with ages declini 5 over time to the 100-200 years of Israel’s ancestors. The names of the figures

in this list resermnble those of 4.17-26 (see 4.17~26n.)

- 24: Babylonian traditions also report thar certain
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Ch 10: The table of nations. Only places that can be identified with probability are shown.
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GENESIS 10.18-11.8

H.miﬂmmvnwﬂ?.ﬁnmmu&nmwhmﬂnm,wmnrnkﬁ.aunmn _mbmﬁmu&nw_mn%umbm&nwsw-
vadites, the Zemarites, and the Hamathites. tions. : .
Afterward the families ofithe Canaanites 32 These are~the families of Noah’s

_ spread-abroad. 19 And the Yerritory. of -the sons, according - to their genealogies, in

ded from Sidon, in the di-  their nations; and from.these the nations
as far as Gaya, and irithe  spread abroad on the earth afrer the flood.
dirgction of Sodom, Gomordgh, Admah, H Now the whole earth had one lan-
and\Zeboiim, as¥ar as Lasha. %0 These are guage and the same words. 2And as
the descendants of Ham, by the families, they migrated from the east,’ they came
their \anguages, thXiz lands, and their na- upon a plain in the land of Shinar and set-
tions. : T tled there. 3And they said to one another,
e fathér. of all the “Come, let us make bricks, and burn them
der brother of Ja- thoroughly.” And they had brick for stone,
pheth, children were bérn. 22The descen-  and biturnen for mortar. 4Then they said,
dants of Shem: Elam, Asshur, Arpachshad, “Come, let.us build ourselves a city, and &
Lud, and Aram. 23The \descendants of rower with jcs top in the heavens, and let us
Aram: Uz} Hul, Gether, an¥ Mash. 24Ar- make a name for ourselves; otherwise we
pachshad Became the father o Shelah; and  shall be scattered abroad upon the face of
Shelzh became the father of Eber Z5To the whole earth.” 3The LorRD came down
Eber'were bbrn two sons: the name of the to see the city and the tower, which mortals
ofi¢was Pelég,” for in his days the earth had built. $ And the LorD said, “Loock, they
was'divided, and his brother’s name was are one people, and they have all one fan-
Joktan. 26 Jokeap became the father of Al- guage; and this is only the beginning of
rnodad, Sheleph, Hazarmaveth, Jerah, what they will do; nothing that they pro-
#7Hadoram, Uzal)\Diklak, 28 Obal, Abima-  pose to do-will now be impossible for them.
& Sheba, 29Ophiy Havilah, and. Jobab;  7Come, let us go down, and confuse theiz
Mhe; scendants of Joktan, language there, so that they will not under-
39The territory in which they lived extend- stand one-another’s.speech.” 850 the Lorp

¢ ed frdm Mesha in the direction of Sephar, scattered them abroad from there over the

the hilhcountry of the east. 31 These are the : ,
descendauts of Shem, by .their families, & Thatis Division . b Or muigraved eastward

peoples lists ethnic groups rather than ancestors; including the Jebusites (centered in Jerusalem), Amorites
{riatives of the hill country}; and the Hivites (a twibe in central Palestine), - The list resembles later lists of
peoples displaced by Israel (e.g., 15.19-21; Deut 7.1) and may be an addition from the same hand that
direcred Noah’s curse toward Canaan {see 9.18-27n.). 21-31: Shem is the father of the Seminic peoples,

. cliding Israel. Another pair of fragments of the'non-Priestly primevai history {vv. 21,24-30) feature a
8 ?nfmu on the childrer of Eber. The name Eber may be related to “Hebrew.” If 5o, then this text postulates

awider group of children of Eber of which the Israelites are a part. - . '
“"11.1-9: The tower of Babel. This narragive {from the non-Prestly or J source) revisits the theme of
preservation of the divine-human boundary. The threat to that boundary, self-reflective speech by the

<+ LorDyand act of divisie prévention all paratlel 3.22-24 and 6.1-4, With 11.2 the buman family completes
- theieastward movement begun in 3.22-24 (cf, 4.16). Yet this story will focus on a scatrering of the human

mEn&, inte different ethnic, linguistic, and territorial groups. As such, it now gives background for the

 table of nations in ch 10, aithough it was not originally written with that in view., 2¢ Shinar, see 10,8-12n.

#: The bumans are depicted as fearful of being scattered and thus aiming to make a aame for themselves
thfough a tower reaching into heaven. The humans® intention here to stay together contradicts the divine

. impetative 1o “fll the earth” now-found in Priestly traditions {1.28; 9.1,7)..6: The Lorp is described here

E]

., mﬂ.nnm the human power that might result from ethnic and linguistic unity (see 3.22}. 7: Let us, see

607.8-9: The Lorn’s scatrering of humanity and confusing of language is the final step in creation of
Civilized humanity, with its multiple territorial and linguistic groups. The movement towdrd cultural
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GENESIS 11.9-11.31

face of all the earth, and they left off build-
ing the city. ? Therefore it was called Babel,
because there the LORD confused® the lan-
guage of all the earth; and from there the
LorD scattered them abroad over the face
of all the earth.

10 These are the descendants of Shem.
When Shem was one hundred years old, he
became the father of Arpachshad two vears
after the flood; 11and Shem lived after the
birth of Arpachshad five hundred vears,
and had other sons and daughters. -

12 When Arpachshad had lived thirry-
five years, he became the father of Shelah;
13and Arpachshad lived after the birth of
Shelah four hundred three years, and had

er sons and daughters,

on_wa When mrm_mrmmwmn lived thirty years,
he became the father of Eber; 15and Shelah
lived after the birth of Eber four hundred
three years, and had other sons and daugh-
ters. : -

16 When Eber had lived thirty-four
years, he became the father of Peleg; 17and
Eber lived after the birth of Peleg four hun-
dred thirty years, and had other sons and
daughters. )

Hm When Peleg had lived thirty years, he
became the father of Reu; 1%and Peleg lived
afrer the birth of Reu two hundred nine
years, and had other sons and daughters.

20 When' Reu had lived thirty-two
years, he became the father of Serug; 21and
Reu lived after the birth of Serug two hun-
dred seven years, and had other sons and
daughters.

22 When Serug had lived thirty years, he
became the father of Nahor; 23and Serug
lived after the birth of Nahor two hundred
years, and had other sons and mmcmrn@..m“

24 When Nahor had lived twenty-nine
years, he became the father of Terah; 25and
Nahor lived after the birth of Terah one
hundred nineteen years, and had other sons
and dauvghters.

26 When Terah had lived seventy years,
he became the father of Abram, Nahor, and
Haran. . :

27 Now these are the descendants of Te-
rah. Terah was the father of Abram, Na-
hor, and Haran; and Haran was the father
of Lot. 28Haran died before his father Te-
rak in the land of his birth, in Ur of the

Chaldeans. 2% Abram and Nahor took
wives; the name of Abram’s wife was Sarai,
and the name of Nahor’s wife was Milcah.
She was the daughter of Haran the father of
Milcah and Iscah. 30Now Sarai was barren;
she had no child: )

31 Terah took his son Abram and his

2 Heb balal, meaning to confuse

maturity begun in ¢h 3 is complete. Each step toward this end has w.mnu. fraught with non%mﬂ and wmwm.
The name “Babel,” interpreted here as “confusion,” serves as & final testimony to the ambiguous results

of this process. ’ ’

-20--26: The descendants of Shem. This genealogy from the Priestly tradition closely parailels 5.1-32
E_.Mﬂmwv it lacks death notices). It builds 2 genealogical bridge from Shem to Terah, the mM&n.n oM >Ma3§nw0mm
Parts of the genealogy of Shem {10.2131) are repeated, but now the text focuses ex: Evum y nose
descendants who will lead to Abraham. The text Hﬂw..&nmﬂ_u»n M:Z&Mwm mﬂngga are firstborn sons,

i raham.as the firstborn heir of Shem, the eldest of Noah’s sons. ,. ]
mn%ﬂwwwmww Introduction of the Abraham story. The w«nn&om.mnu_ ram&u.m {v. 27) and the non&mmﬂm
nodces regarding Terah travels and death (vv. 31-32) are mu&n:... Bunmnu_w, &wﬂnﬁug% Mﬁwﬂ nﬁ mM
wv. 2830 to the non-Priestly source. 27 Abram, see 17.5n, ”H.wm mnmumu.uamun >vhu_u.a.nu. is ﬂmn : n“ .
the annotations as the better-known name of bwaarnvﬂ..ﬁam from his _u_..RF nothing is 3. a nmc e
early life of Abrahamy this lack is filled in by later tradition. Neiwg.u“ Sarai, see 17,150, This u_m : NM o
appearance of the theme of barrenness of the three Hoﬂ.nnnnnmm matriarchs: mﬁE....mE.uF. anmnwu -+ m,
and Rachel (29.31). Theiz initial barrenness helps highlight God’s power to vBSan heirs of the MHMHWHM u.
31: Haran, in northwest Mesopotamia, was Abrabam’s ancestzal horne, mnnwnm.ﬁm o N.»_..Ho { 8._ .
Norbiblical sources show that several of the names of Abrabam’s ancestors in the vnmnmmﬁm mﬂw alommw.,
were place names in Haran; e.g., Peleg (vv. 16-19; also 10.25), Serug {vv. 2023}, Nahor (vv. 3

of. 26}, and Terah {vv. 24-26). .
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grandson Lot son of Haran, and his
«davghter-in-law Sarai, his son Abram’s
iwife, and they went our together from Ur of
the Chaldeans 1o go into the land of Ca-
nazn; butr when they came to Haran, they
settled there. 32 The days of Terah were two
‘hundred five years; and Terah died in Ha-
Ian.

, H—r N Now the LoRD said to Abram, “Go
: from your country and your kin-
dred and your father’s house to the land
that I will show you. 2] will make of you a
great nation, and I will bless you, and make
;your mame great, so that you will be a bless-
ing. 31 will bless those who bless you, and
'the one who curses you I will curse; and in

GENESIS 11.32~12.6

you all the families of the earth shall be
blessed.”

4 50 Abram went, as the Lorp had told
kim; and Lot went with him, Abram was
seventy-five years old when he departed
from Haran. SAbram rock his wife Sarai
and his brother’s son Lot, and all the pos-
sessions that they had gathered, and the
persons whom they had acquired in Haran;
and they set forth to go to the land of Ca.
naan. When they had come to the land of
Canaan, 6 Abram passed through the land
to the place at Shechem, to the oakt of

@ Or by you all the families of the carth shall bless
themselves b Or terebissh

12.1-3: The LORD’ call and promise to Abraham initiates a major new movement in the story of
Genesis. This is the first of three divine speeches in which a patriarch s given travel directions and
promises of blessing { 12.1-3;26.2-5; 46.1—4; see also 31.3,13). The combination of command (v. 1) and

[promise {vv. 2-3) implies that the Lorp’s fulfillment of the promise will follow upon Abraham’s fulfill-
ment of the command. 1: This command to Abraham is simjlar t0, and may have been modeled on, the

later divine command for Jacob to retuen to the “land of your ancestors and to your kindred” {31.3) and
to “the land of your birth” {31.13). 2: The promise that & great nation will come from Abraham stands
in tension with Sarah’s barrensess in 11,30, Much of the following narrative revolves around this tension.

Nation implies not just a numerous people (cf. 13.16; 15.5; etc.

group. I will bless you, involves giving Abraham

J» but a politically independent social

the power to flourish in flocks, other riches, and

offspring (12.1¢; 13.2,5,16; etc.; cf, Job 42.12-13). And make your name great, to have one’s name made
great is 1o beceme famous. The Lorp promises Abraham a fame similar to that promised to Israelite kings
{2 $am 7.5; 1 Kings 1.47). Thus Abraham, as heir of Shem (see 11.20~26n.)—which means “name” in
Hebrew—gains the grear “name” that the peoples at Babel had futilely sought for themselves (cf. 11.4).
So that you will be a blessing, implies that those associated with Abraham and his heirs will flourish as
well. Later Laban {30.27-30) and Potiphar (39.5) wiil both gain blessing through their association with
Abraham’s heirs. 3: Though obscured in the wanslation, the promise to curse the one who curses Abra-
bham Is a slight modification of 3 similar formula. Whereas the parallel texts (e.g., 27.29; Num 24.%} speak

passage in the Christian traditioq, Building on the ancient Greek translation of the Hebrew Bible, the
Septuagint, Payl interpreted this as a blessing of the Genriles throvgh Abraham (Gal 3.8). Yet the closest
analogies to this promise suggest that the alternare translation, by you 2li the families of the earth shall
bless themselyes, i.e., they will say “may we be Jike Abraham,” is probably closer to the meaning of the
Hebrew. Like 48.20, it envisions other nations of the world looking to Abraham’s great blessing and
wishing a similar one on themselves (see Ps 72.17). Later in the narrative we sce this kind of recognition
of Abraham and his heirs” special blessing by foreigners like Abimelech {26.28), Laban {30.27), Potiphar
(39.3-5), Joseph's jailer (38.21~23}, Pharach (Ex 1.9}, Jethro (Ex 18.10-12), and Ralaam (24.1).
12.4-9: Abraham’s firse journey to the land., 4b-5: Pary of the Priestly Abraham narrative, 6-8: This
brief report of Abraham’s journey anticipates the much longer story of Jacob’s travels through similar
places: Shechem with its oak (cf. 33.18~35.4) and Bethe! {cf. 33.1,9~16; sce Map on P- 28 1B). Sacred rrees
like the oak of Moreh (“oracle giver™; of, 13.18; 18.1; 35.4; Deur 11.30; Josh 24.26; Fudg 9.37) oceur

elsewhere'in Genesis {e-g, 21.33; 35.8) and seem to have played an important role in the religion of the
ancient Iseaelites and surrounding peoples (see 2.8-9n.).
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y v — )  Moreh. At that time the Canaanites were Now then,.here is your wife,-take her, and

* Haran e 8 90 200Kiometers 4~ inthe land. 7Then the Lozrp appeared to  be:gone.” 20 And Pharaoh gave his'men or-
Pagdan-aram® - | ¥ Abram, and said, “To your offspring’ I ders concerning him; and they set him on

] - will give this land.” So he built there an  the way, with his wife and all thar he had.

/ , : . altar to the Lorp, who had appeared to H_. .W So Abram went up from Egypt, he

/ : ..\w.vmwm,. } him. 8From there he moved on to the hill | " and his wife, and 4]l that he had,
: m\/l\/ﬂ‘\x@ / : country on the east of Bethel, and pitched  and Lot with him, into the Negeb. : -
J \\w.x..a,» ) . his tent, with Bethel on the west and Af on ‘2 Now Abram was very rich ‘in live-

* Damascus® \BABYLONIA : : the east; and there he built an altar 1o the stock, in silver, and in gold. 3He journeyed
: *~ (Shinar) LorD and invoked the pame of the Lorp.  on by stiges from the Negeb as far as Beth-
X : FAnd Abram journeyed on by stages to~  el; 1o the place where hig tent had been ar

Ja//M/ ward the Negeb... , the:beginning, between Bethel and Al 4o

Ur of the Chakiees® i 10 Now there was a famine jn the land.  the place where he had made an altar at the

—J S0 Abram went down. fo Egypt to reside fitst; and there Abram called .on the name

there as an alien, for the famine was severe of the Lorp. SNow Lot; who went with
in the land. 12 When he. was about 1o enter Abram, also had flocks and- herds and
Egypt, he said to his wife.Sarai, “T know tents, $s50 that the land could DOt Support
O 10 20Kiometers - well that you are 2 woman beautiful in ap-  both of them living rogether; for their pos-

; : . pearance; 12and when the Egyptians see sessions were so great thar they could not

o 10 20 Miles

. you, they will say, “This is his wife’; then  live together, 7and there was strife berween
S they will kil e, but they will et you live. the herders of Abram’s livestock and the
2 B 135ay you are my sister; so that it may go  herders of Lot's livestack. At that time the
; : . " well with me because of ¥ou, and that my  Canaanites and the Perizzites Lived in the
M-\\ A life may  be spared on your account”® lapd. . . : CL
Ny Ahterothiamaim : ¥When Abram -entered ' Egypt the -Egyp- 8 Then Abram said to Lot, “Let there be
o

tians saw that the woman Was very beauti-  no strifé berween you and me, and between
ful. 15Whep the officials of -Pharaoh saw your herders and my herders; for we are
her, they prajsed her to Pharach. And the kindred. #1s not the whole land before you?
woman. was taken into Pharaoh’s hoyse. Separate yourself from me, If you take the
16And for ‘her sake he dealt well. with left hand, then I will 20 to the right;-or if
Abram; and he had sheep, oxen, male don- you take the righs hand, then-T will £0 to
keys, male and female slaves, female dop- the left.” 10Lot looked abour him, and saw
keys, and camels. that the plain of the Jordan. was well wa-
17 But the Lorp afflicted Pharaoh and tered ‘éverywhere fike the: garden. of the
his house with great plagues because of , tike the land of Egypt, in the direc-
Sarai, Abram’s wife. . *8S0 Pharaoh ealled tion of Zoar; this was before the Lorp had
Abram, and said, “What i¢ this you-have .. destroyed Sodom and Gomorrah. 2150 Lot
done to me? Why did you not tell me that . “chose for hirself all the RE.bme&onP
she was your wife? 19Why did yousay, ‘She. -, . Lol
Is.my sister,” so that I rook her for my wife?. 4 Hep seed - ‘ B

[N . . ) . - R " N - et
7 T2.10-13,1; First story of endangerment of the matriarch (cf. ch 20; 26.6-11}. Through putting Sarah
in jeopardy to protect himself, Abraham Appears not to trust the promise of Pprotection just offered him.

Qe On Abraham’s lzrer claim to.be-Sarah’s half-brother, sce 20,120, Ovetall, this story of descent into Egypr

- ¥ Beershebal because of famine and rescuethrough plagues anticipates many aspects of the later narrative about Ysrael’s
. i descent into Egypt and Exodus from it (Gend5-Ex 14). . e
, The Negeb oM : L 18: Split of Abraham and Lot 2~7: This narrative describing huge flocks and rickes in Abraham’s
Nonbe L : * _cnhﬁ.,_., ) 3 Ep AN SRR . househol i liminary fulfillment of the promises of biessing in'12.2-3. Loz, see 11.27,31,
o — : ! icular ancestor are || i ici om and Gomorrak narrative {ch 19} through mention of those
Chs 12-50: The geography of the ancestral narrarives. w_»mwﬂﬂwmwwwﬂmw w%ﬁwm; Hoaaeh - dities, the wickedness of their inhabipmng. (13:13), and seferences to Zoar (19.19-23). It also poges foas

highlighted with a star, and the initia] of the ancestor follo

Lot, the heir apparent, does not choose to stay in the land of Canagn, {(vv. 10-12). 14-17; Only after
or Hacob).
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GENESIS 13.12-14.14

and Lot journeyed eastward; thus they sep-
arated from each other 1ZAbram settled
in the land of Canaan, while Lot settled
among the cities of the Plain and moved his
tent as far as Sodom. 13Now the people of
Sodom were wicked, great sinners against
the LorDp.

14 The Lowrp said to Abram, after Lot
had separated from him, “Raise your eyes
now, and icok from the place where you
are, northward and southward and east-
ward and westward; 15for all the land that
you see:I will give to you and 10 your off-
spring” forever. 161 will make your off-
spring like the dust of the earth; so that if
one ¢an count the dust of the earth, your
offspring also can be counted. 17Rise up,
walk through the length and the breadth of
the land, for I will give it to yow.” %S0
Abram moved his tent, and came and set-
tled by the oaks® of Mamre, which are at
Hebron; and there ke built an altar to the
Lorp. . :

H R_, In the days of King Amraphel of Shi-

nar, King Arioch of Ellasar, King
Chedorlaomer of Elam, and King Tidal of
Goiim, 2these kings made war with King
Bera of Sodom, King Birsha of Gomorrah,
King Shinab of Admah, King Shemeber of
Zebolim, and the king of Bela {that is,
Zoar). 3 Ali these joined forces in the Valley
of Siddim (that is, the Dead Sea). 4+ Twelve
years they had served Chedorlaomer, but in
the thirteenth year they rebelled. 51n the

fourteenth year Chedorlaomer and the
kings who were with him came and sub-
dued the Rephaim in Ashteroth-karnaim,
the Zuzim in Ham, the Emim in Shaveh-
kiriathaim, and the Horites in the hill
country of Seir as far as El-paran on the
edge of the wilderness; 7then they turned
back and came to En-mishpat {that is, Ka-
desh), and subdued all the country of the
Amalekites, and -also the Amorites who
lived in Hazazon-tamar. 8Then the king of
Sodom, the king of Gomorrah, the king of
Admah, the king of Zeboiim, and the king
of Bela (that is, Zoar) went out, and they
joined bartte in the Valley of $Siddim 2with
King Chedorlaomer of Elam, King Tidal of
Goitm, King Amraphel of Shinar, and King
Arioch of Ellasar, four kings against five,
1O Now the Vailey of Siddim was fulf of bi-
tumen pits; and as the kings of Sodom and
Gomorrah fled, some fell into: them, and
the rest fled to the hill country. 1180 the
enemy took all the goods of Sodom and
Gomorrah, and all their provisions, and
went their way; 12they. also took Lot, the
son of Abram’s brother; who lived in Sod-
om, and his goods, and departed.

13 Then one who had escaped came and
told Abram the Hebrew, who was living by
the oaks® of Mamre the Amorite, brother
of Eshcol and of Aner; these were ailies
of ‘Abram. 4 When Abram heard that his

@ Hebseed b Or terebinths

¢ Heb Sait Sea

Abraham has split from Lot and settled in Canaan does God show him the land (cf. 12.7), This certifies
that Abraham has fulfilled God’s command to go to the land that God “will show™ him (12.1). Similarly,
Jacob is promised the land after he has split from Esau (28.13-14). 18: Mamre was'an ancient Southern
sacred place, slightly north of Hebron, with whick Abraham was associated {see ch23). :
14.1-24: Abraham’s rescue of Lot from the eastern kings. This and ch 15 relate closely to each other
ard link in multiple ways with late layers of the primeval history (see 9.18-27n,; 10.16-18a n.). 1-12:
Here an alliance of four eastern kings conquers five Candanite kings associated with the Dead Sea‘region
where Lot is said to have settled. In a fulfillment of the curse of Nogh predicting 'the enslavement of

Canaan by Shem (5.25-26), these Canaanite kings had been subject for twelve years to an eastern alliance
of kings headed by the Shemite king, Chedorlaomer (cf. 10.22), When the Canaanize kings rebel, thé
eastern kings crush the revolr and seize Lot and his houschold and take them back toward their home.
Neither the battle nor any of the kings can be identified in nonbiblical sources. 13-16: Abraham’s ability
to pursue and overcome the Shemite conquerors testifies to his status as heir of Shem and recipient of
Shem’s blessing ($.25-27). Moteoves, this demonstrates the fulfiliment of the divine promise to protect
Abraham and his household {12.3}. 13: Hebrew, probably meaning an outsider, as often in the Hebrew
Bible (see 39.14; Ex 1.15; 1 Sam 29.3; Jor 1.9). 17-20: This is the only section of Genesis associating
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nephew had been taken ca tive, h
forth his trained men, born wm H.zw WM_.WM
three hundred ecighteen of them, and went
in pursuit as far as Dan. 15He divided his
forces against them by night, he and his
servants, and routed them and pursued
them to Hobah, norch of Damascus.
18Then he brought back all the goods, and
also brought back his nephew Lot with his
goods, and the women and the people,

* 17 After his rerarn from the defear of
Chedorlaomer and the kings who “were
with F.E, the king of Sodom went out to
meet him at the Valley of Shaveh (that is
the-King’s Valley). 18And King Melchizo’
me of Salem brought out bread and wine;

¢ was priest of God Most High + 1914,
blessed kim and said, " e PHe
~ “Blessed vw Abram by God Most

High,
maker of heaven and earth;
20 and blessed be God Most High,".
who has delivered your enemies
And Ab into womm,h hand!”

: T3am gave-him one-tenth of every-
thing. 21 Then the king of moaoE,mmEh.wo.
Abram, “Give me the persons, but take the
goods for. yourself.” 22By; Abram said to
the king of Sodom, “I have sworn to the
Lorp; God Most High,” maker of heaven .

a pattiarch with Jerusalem; an&,# ﬁ &n_ onl;
Canadnite ‘pantheon, £ {God Mosz High)

preted eschatologically at Qumeran
-+ 15.1~21: The frst covenant wi

heir in the wake of his recent military encounter with the eas i :
“magen”) for Abraham echoes Melchizedek’s praise: of ﬁwﬁnwn%mw%m. .
(14.20), E.E the reward replaces the goods he had refused from the kin
scholars view the parailel objections from' Abraham (vv. 2 and. 3) and
the m.an,E&nmSnw of the existence of parallel non-Priestly sources
pmi in the rest of the Pentatench (see the Introduction).
his objectiens answered, Though later tradition hag gene!

rightecusness to Abraham {e.5-, Rom 4.9; Gal 3.6)

tern of 15.1-6, but with the added

GENESIS 14.15-15.7

and earth, 23that T would not take a thread
or a sandzl-thong or anything that is yours,
so that you might not say, I have made
Abram rich.” 24T will take nothing but what
the young men have eaten, and the share of
Ew men who went with me—Aner, Esheol
and Marre. Let.them take their share.”
H_VM After these things the word of the
, LoRrD came to Abram in 2 vision,
ram, I am you
our reward shall be very g
A said, “O Lord Gobn, wh
You give ke, for I conting
the heir o

me no offspri
woumn.w to .be
the LORD came

I in my
1ei” 4Bt the word of
him, *Fhis man shall not

> “So shall your
e believed the
R reckoned ir to him
as righteoyéness. :

7 Then ke said to him, “I am the Lorp

@ Heb X! Elyon’
¢ Heb be .

& E.Bﬁnw of Heb uncertain

: i . lace i . -enti Toi :
by name. As heir of Shem, Abraham now Hnnnmw.%_ nMM Mnnmw_.ﬂnamnn e Jerusaler s el

royal dnd religious center, Salemr is & name for Jerusalem (Ps-76.29,

g of the priest in what will become Israel’s
where the agcient high god of the

.... » was worshiped id pre. ¢ ite ri
King’s e.‘ar_@ Is near Jerusalem {2 Sam ‘18.18), and the vnwmﬂ E&nﬂm e o, e The
royal priesthood in an ancient Jerusalemie Psalm (110.4

edek appears as the founder of a
}- This mysterious Melchizedek was later'inter-
{Heb 7.1-17). -
am protection, reward, and an
The promise to be z shield {Heb
“delivered” (“miggen™) Abrzham
z of Sodom { 14.21-24), 2-5: Some
divine responses (vv. 4 and S5) as
{J and E} thar were interwoven here
"6: This verse indicates that Abraham considered
rally understood God to be the one who reckoned

..‘ ‘the’sabject i not specified ; ; HSHESS
is being ‘true to one’s social obligations and nannaunnnM. e o e e

nnn_no_mm righteousness to the Lorp, certifying that he now
commitments in 15.1 (ef. 15.2-3). 7-21: This section paral

‘It is possible. that it is Abraham ‘here who
believes that the Lorp will be true to his
lels the Promise-objection-reassurance pat-

component of a covenant ceremony sealing God’s promise to glve
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