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= ¥e5; and when we are inquiring after the nature of knowledge, nothing editations I and I}
cordd be sillier than to say that it is correct belief together with a knowledge of
differentness or of anything whatever. 7

So, Theaetetus, neither true belief, nor the addition of an “account” to

true belief can be knowledge. ﬁlgny philosophers of his time, Descartes explored the sciences as well as philosophy.
THEAET: Apparently not. : ' blished The Meditations in 1641 in French for a mass audienc?: They were meant to be
SOCR: Are we in labour, then, with any further child, my frierid, or have we by everyone, not just philosophers and theologians, and were literally meant as a sort of

brought to birth all we have to say about knowledge? itation that non-philosophers could do. Considered one of the most m_ﬂuent_m.l phﬂo}s}o:[
THEAET: Indeed we have; and for my part I have already, thanks to you, given -throughout history, Descartes helped to add credence to the dualist p081t10nb—’:1 1

utterance to more than I had in me. exist two separate types of “substances” in the world: th‘e material {sluch as our bodies
SOCR: All of which our midwife’s skill pronounces to be mere wind-eggs and not things that] occupy space) a“dtt}k:e Ilr(‘e;tizl‘fﬁ‘:ﬁtna;;;;?:& c:,slz?edk?;lufll’dge is impossi-

worth the rearing? e oo hout the frst et :?t:tion he appears quite skeptical. Eventually, by the
LTHEAET: Undoubtf.:dlly. . : ' 'th‘}llgehsiﬁ?gﬁoilil;:lh;lgcrlia?s:: Descartes Iligt onlycfl demonstrates _that k.n owledge is
SOCR: Then supposing you should ever henceforth oy to conceive afresh. Theaetetus, 'o'bl but helps to define just what we can know, including (not in this section) knowl-

if you succeed, your embryo thoughts will be the better as a consequence of ofe an imma]ieri al soul and the existence of an all-good God.

today’s scrutiny; and if you remain barren, you will be gentier and more agreeable )

to your companions, having the good sense not to fancy you know what you do .

not know. For that, and no more, is all that 1ty art can effect; nor have I any of that g Questions . b

knowledge possessed by all the great and admirable men of our own day or of the Descartes explains many ways in which it seems that knowledge may not be

past. But this midwife’s art is a gift from heaven; my mother had it for women, and - possible-—what are they? ) . h

I'for young men of a generous spirit and for all in whom beauty dwells; How does he eventually overturn the skeptical position and prove that

absolute knowledge is possible?,

né Dedcartes

Discussion Questions

1. Think of statements that you claim to know. How are you justified in know- eaitation I .
ing them? What about: _ . . s g
a. Tknow where my bike/car is parked. he Things Which May Be Brought Within the Sphere
. Lknow the Farth is spherical. : the Doubtful

I d exists (or, I'kn d does ist). i
I ﬁg:\vr Sjomsﬁfs saisilIaCk o God does mot exist) ' is now some years since I detected how many were the false beliefs that T had from

. ’ , i had since
- Tknow aliens exist (or, I know aliens do not exist). iy earliest youth -adml-tted as.true, aﬁld how ;iozlsifi“;\i’zsc :&’i;’g}“ﬁjﬁ e for
In the movie Thank You for Smoking, the main character seems more inter- _nStr}‘CtEd on this basis; an(li from t1; ¢ }mﬁ: th‘: opinions which I had formerly
ested in creating a certain belief versus a “true” belief. He is very skilled in seriously undertake to rll)d iigy:;ewofrc?m the fgundation if T wanted to estab-
rhetoric: the ability to persuade. Socrates seems to denounce this when he coepted, and commence to bu in the sciences. But as this enterprise
mentions orators and lawyers. How can you go about distinguishing mere Sh any firm and permanent Is trsir;t;érsnlgn had aﬁame;j an age so mature thatI
rhetoric from a more justified account of the truth? Should advertisers and ! peared to be a very great ?rtle’ dwte 1 should be better fitted to execute my design.
lawyers have the responsibility of promoting the truth or should it be the lis- ouid not hope that at any later da long that [ should feel that 1 was doing wrong
tener’s responsibility to be able to sift through the rhetoric? ‘ This reason cauS?d me o de_l 4y iﬁ (Zl.ng ﬂellat Set remains to me for action. Today,
Would you rather be more skilled in rhetoric—convincing others to believe vere I to occupy in dehberatl?n the 11116 . ha\ye in view I have delivered my mind
your stance—or more skilled in knowledge-gathering and coming to know en, since very opportunely for the p a;lb ions] and since I have procured
the truth, despite what others believe? Why? ' irom every care [and am haPRﬂY agltatec by no pass t. T shall at last seriously and
If you find the truth and believe it but do so in an unjustified way, does that for myself an assured lellslure - aﬁ?if::}:;lt?;;lﬁ; f.orrsner opinions.
matter? If one believes that Zeus throws lightning bolts when he’s angry and freely address myself to the general up
this helps them to predict when and how lightning occurs and it provides a Source: “Meditation I” and “Meditation 11" from The Philosophical Works of Descartes, translated by Elizabeth

sense of comfort, what value would you place on this? 'S. Haldone and G.R.T. Ross. Copyright © 1931, 1967 by Cambridge University Press. Reprinted with the
. What would it take to Justify your knowing whether aliens do not exist? permission of Cambridge University Press.
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Now for this object it is not necessary that I should show that all of these are
false—1 shail perhaps never arrive at this end. But in as much as reason already
persuades me that T ought no less carefully to withhold my assent from matters
which are not entirely certain and indubitable than from those which appear to
me manifestly to be false, if I am able to find in each one some reason to doubt,
this will suffice to justify my rejecting the whole. And for that end it will not be
requisite that I should examine each in particular, which would be an endless
undertaking; for owing to the fact that the destruction of the foundations of
necessity brings with it the downfall of the rest of the edifice, I shall only in the
first place attack those principles upon which all my former opinions rested.

All that up to the present time I have accepted as most true and certain I have
learned either from the senses or through the senses; but it is sometimes proved
to me that these senses ate deceptive, and it is wiser not to trust entirely to any
thing by which we have once been deceived.

But it may be that although the senses sometimes deceive us concerning
things which are hardly perceptible, or very far away, there are yet many others to
be met with as to which we cannot reasonably have any doubt, although we
recognise them by their means. For example, there is the fact that I am here,
seated by the fire, attired in a dressing gown, having this paper in my hands and
other similar matters. And how could I deny that these hands and this body are
mine, were it not perhaps that I compare myself to certain persons, devoid of
sense, whose cerebella are so troubled and clouded by the violent vapours of black
bile, that they constantly assure us that they think they are kings when they are
really quite poor, or that they are clothed in purple when they are really without
covering, or who imagine that they have an earthenware head or are nothing but
pumpkins or are made of glass. But they are mad, and I should not be any the less
insane were I to follow examples so extravagant.

At the same time I must remember that I am a man, and that consequently I
am. in the habit of sleeping, and in my dreams representing to myself the same
things or sometimes even less probable things, than do those who are insane in
their waking moments. How often has it happened to me that in the night I
dreamt that I found myself in this particular place, that [ was dressed and seated
near the fire, whilst in reality I was lying undressed in bed! At this moment it does
indeed seem to me that it is with eyes awake that T am looking at this paper, that
this head which [ move is not asleep, that it is deliberately and of set purpose that
Textend my hand and perceive it; what happens on sleep does not appear so clear
nor so distinct as does all this, But in thinking over this I remind myself that on
many occasions I have in sleep been deceived by similar illusions, and in dwelling
carefully on this reflection I see so manifestly that there are no certain indications
by which we may clearly distinguish wakefulness from sleep that I am lost in
astonishment. And my astonishment is such that it is almost capable of persuad-
ing me that I now dream, )

Now let us assume that we are asleep and that all these particulars, for example,
that we open our eyes, shake our head, extend our hands, and so on, are but false
delusions; and let us reflect that possibly neither our hands nor our whole body are
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ey appear to us to be. At the same time we must at least c?nfess that the
ch are represented to us in sleep are like painted representations which can
‘been formed 4s the counterpats of something real and true, and that in
those general things at least, that is, eyes, a head, hands, and a whole'body,
aginary things, but things really existent. For, as a matter of fact, painters,
they study with the greatest skill to represent sirens and satyrs by fqrms
strange and extraordinary, cannot give them natures which are ent1re1y
merely make a certain medley of the members of different animals; or if
agination is extravagant enough to invent something so novel that nothm.g
has ever before been seen, and that their work represents a thing purely ﬁ_ct{-
d absolutely false, it is certain all the same that the colours of which this is
sed are necessarily real. And for the same reason, althoqgh tI}ese general
to wit, [ body], eyes, a head, hands, and such like, may be imaginary, we are
4t the same time to confess that there are at least some other objects yet more
& and more universal, which age real and true; and of these just in the same way
certain real colours, all these images of things which dwell in our thoughts,
er true and real or false and fantastic, are formed, _
> such a class of things pertains corporeal nature in general, and its extension,
figure of extended things, their quantity or magnitude al'{d numbet, as also the
in which they are, the time which measures their duration, and so on, '
1at is possibly why our reasoning is not unjust when we conclude fror'n this
hysics, Astronomy, Medicine, and all other sciences which have as their end
consideration of composite things are very dubious and uncertain; but ffhat
metic, Geometry and other sciences of that kind which ‘only treat of things
‘are very general, without taking great trouble to ascertain whether they are
ually existent or not, contain some measure of certainty and an element of the
dubitable. For whether 1 am awale or asleep, two and three together -always
rm five, and the square can never have more than four sides, and it do.es
St seem possible that truths so clear and apparent can be suspected of any falsity
r uncertainty]. . .
Nevertheless [ have long had fixed in my mind the belief that an all-powerful
God existed by whom I have been created such as I am. But how do T know that
He has not brought it to pass that there is no earth, no heaven, no e:xter%ded body,
o magnitude, no place, and that nevertheless [I possess the perceptions of all
ese things and that] they seem to me to exist just exactly as I now see thf:m?
‘And, besides, as T sometimes imagine that others deceive themselves in lthe things
which they think they know best, how do I know that I am not decewefl every
time that I add two and three, or count the sides of a square, or judge of thmgs. yet
simpler, if anything simpler can be imagined? But possibly God has not des1reF1
that T should be thus deceived, for He is said to be supremely good. If, howeverl, it
is contrary to His goodness to have made me such that I constanltly decjewe
myself, it would also appear to be contrary to His goodness to permit me to be
sometimes deceived, and nevertheless I cannot doubt that He does permit this.
There may indeed be those who would prefer to deny the ex.istence of a God
so powerful, rather than believe that all other things are uncertain. But let us not
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oppose them for the present, and grant that all that is here said of aGodisa -

fable; nevertheless in whatever way they suppose that I have arrived at the state
of being that I have reached—whether they attribute it to fate or to accident, or
make out that it is by a continual succession of antecedents, or by some other
method—since to err and deceive oneself is a defect, it is clear that the greater
will be the probability of my being so imperfect as to deceive myself ever, as is
the Author to whom they assign my origin the less powerful, To these reasons I
have certainly nothing to reply, but at the end I feel constrained to confess that
there is nothing in all that I formerly believed to be true, of which I cannot in
some measure doubt, and that not merely through want of thought or through
levity, but for reasons which are very powerful and maturely considered; so that
henceforth I ought not the less carefully to refrain from giving credence to
these opinions than to that which is manifestly false, if T desire to arrive at any
certainty [in the sciences).

But it is not sufficient to have made these remarks, we must also be careful to
keep them in mind. For these ancient and commonly held opinions still revert
frequently to my mind, long and familiar custom having given them the right to
occupy my mind against my inclination and rendered them almost masters of my
belief; nor will T ever lose the habit of deferring to them or of placing my confi-
dence in them, so long as I consider them as they really are, i.e., opinions in some
measure doubtful, as I have just shown, and at the same time highly probable, so
that there is much more reason to believe in than to deny them. That is why I con-
sider that I shall not be acting amiss, if, taking of set purpose a contrary belief, I
allow myself to be deceived, and for a certain time pretend that all these opinions
are entirely false and imaginary, until at least, having thus balanced my former

prejudices with my latter [so that they cannot divert my opinions more to one’

side than to the other], my judgment will no longer be dominated by bad usage or
turned away from the right knowledge of the truth. For T am assured that there
can be neither peril nor error in this course, and that I cannot at present yield too
much to distrust, since I am not considering the question of action, but only of
knowledge.

I'shall then suppose, not that God who is supremely good and the fountain of
truth, but some evil genius not less powerful than deceitful, has employed his
whole energies deceiving me; I shall consider that the heavens, the earth, colours,
figures, sound, and all other external things are nought but the illusions and
dreams of which this genius has availed himself in order to lay traps for my
credulity; I shall consider myself as having no hands, no eyes, no flesh, no blood,
nor any senses, yet falsely believing myself to possess all these things; 1 shall
remain obstinately attached to this idea, and if by this means it is not in ny power
to arrive at the knowledge of any truth I may at least do what is in my power
[ie., suspend my judgment] and with firm purpose avoid giving credence to any
false thing, or being imposed upon by this arch deceiver, however powerful and
deceptive he may be. But this task is a laborious one, and insensibly a certain las-
situde leads me into the course of my ordinary life. And just as a captive who in
sleep enjoys an imaginary liberty, when he begins to suspect that his liberty is but
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fiot in-daylight, but in the excessive darkness of the difficulties which have
11 discussed.

¢ Nature of the Human Mind, and That It Is More Easily '
iown Than the Body

editation of yesterday filled my mind with so many doubts that it is no
er in my power to forget them. And yet I do not see in what manner I can
ive them; and, just as if Thad all of a sudden fallen into very deep water, T am
sconcerted that I can heither make certain of setting my feet on the bottom,
t can I swim and so support myself on the surface. I shall nevertheless make an
ort and follow anew the same path as that on which I yesterday entered, that is,
yall proceed by setting aside all that in which the least doubt could be supposed
exist, just as if I had discovered that it was absolutely false; gnld I shall ever f_ol—
v in this road until T have met with something which is certain, or at‘ lea's_t, ifI
‘do ndthing else, until T have learned for certain that there is nothing in t!’le
o1ld that is certain. Archimedes, in order that he might draw thg terrestr-lal
{obe out of its place, and transport it elsewhere, demanded only thz.lt one point
hould be fixed and immoveable; in the same way I shall hav§: the r‘lghjc to con-
ive high hopes if I am happy enough to discover one thing only which is certain
and indubitable.

I suppose, then, that all the things that I see are false; T persuade myself that
othing has ever existed of all that my fallacious mermory represer}ts to me. [ con-
ider that I possess no senses; I imagine that body, figure, extension, movement?,

and place are but the fiction of my mind. What, then, can be esteel'ned as.true.
‘erhaps nothing at all, unless that there is nothing in the world that is certain.

But how can I know there is not something different from those things that I

ave just considered, of which one cannot have the slightest doubt? Is there not

:some God, or some other being by whatever name we call it, who puts these

reflections into my mind? That is not necessary, for is it not possible 'that [ am
bai)able of producing them myself? I myself, am I not at l‘east something? But I
have already denied that [ had senses and body. Yet I hesitate, for what f_ollows
from that? Am I so dependent on body and senses that I cannot exist without
these? But T was persuaded that there were no minds, nor any bodies: Was [ not
then likewise persuaded that I did not exist? Not at all; of a surety I myself did
exist since I persuaded royself of something {or merely because I thoughlt of
something]. But there is some deceiver or other, very povsferful and very cunning,
who ever employs his ingenuity in deceiving me. Then without doubt I exist also
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if he deceives me, and let him deceive me as much as he will, he can never cause
me to be nothing so long as I think that I am something. So that after having
reflected well and carefully examined all things, we must come to the definite
conclusion that this proposition: I am, I exist, is necessarily true each time that [
pronounce it, or that I mentally conceive it.

Discussion Questions

1. Do you agree that when one conceives of the phrase “T am, I exist” this state-
ment must be “necessarily true”? Is there any way that it could be false?

2. Given the doubts cast in Meditation I, how does that change how you know
things and what your own limits might be with regard to knowledge?
In the movie The Matrix, a false world is portrayed—for example, what
appeais to us as a nicely cooked steak is actually a pile of grey mush. If this

were the case, would you rather live in the “false-steak reality” or in the true’

reality of grey mush? Why? ;
Have you had dreams that seem real at the time? Descartes argues that we
have all had this experience, and thus it is at least possible that you are
dreaming right now. How could you know that you1 are not?

Certainty here requires indubitability. If something can be doubted, then we
can’t be certain about it. Certainty is more 4 philosophical term, while indu-

bitability is psychological. Thus, in the opening of this piece he hopes to show °

that everything can be doubted and that nothing is certain, Can you think of

anything that you know without a doub#? Do you agree that to be certain

about something you must not be able to doubt it?

Three Dialogues Between Hylas
and Philonous

George Berkeley

George Berkeley was a bishop in the protestant Church of Ireland. He is most well known

for his theory of idealisin—that there are no material objects, only meéntal. He is most often :

quoted as writing, “To be is to be perceived”—in order to be (exist), a thing must be per-
ceived (or, consequently, must be a perceiver),

In this dialogue, Philonous—translated as “Friend of the Mind”—represents Berkeley’s
view. In contrast, Hylas (hyle is Greek for “matter™) represents the materialist/mechanistic
position. This later position was supported by the work of well-known scientists such as
Robert Boyle and Isaac Newton, as well as philosopher John Locke. Berkeley believed that
their views eventually led to ultimate skepticism and that his idealisn avoided this.

Source: George Berkeley, Three Dinlogues. First published in 1713, reissued in 1725, and then revised for a
third ed. in 1734. The text here is from the third ed,
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g Questions

' How does Hylas define what it means to be a skeptic?
How does Philonous defend his position (idealism) with regard to the
following?
.a. Heat and its relation to sensation and pain
b. The example of having two hands in hot and cold buckets of water
c. The subjective nature of taste
d. Color and the clouds .
What is the “material substratum” that Hylas refers to?
1 the end, how has Philonous defended the notion of idealism?

ce dialogues between Hylas and Philonous, the design of which is plainly to
onstrate the reality and perfection of human knowledge, the incorporeal
are of the soul, and the immediate providence of a deity: in opposition to
cs and atheists; also to open a method for rendering the sciences more easy,
fiil, and compendious.

e First Dialogue

3: You were represented, in last night’s conversation, as one who maintained
the most extravagant opinion that ever entered into the mind of man, to wit,
that there is no such thing as material substance in the world.

HILONOUS: That there is no such thing as what philosophers call material sub-
stance, L am seriously persuaded: But if I were made to see anything absurd or
sceptical in this, I should then have the same reason to renounce this that I
imagine I have now to reject the contrary opinion.

§: What! Can anything be more fantastical, more repugnant to common
sense, or a more manifest piece of scepticism, than to believe there is no such
thing as matter? _

ONOUS: Sofily, good Hylas. What if it should prove that you, who hold there
is, are by virtue of that opinion a greater sceptic, and maintain more para-
doxes and repugnances to common sense, than I who believe no such thing?

'HYLAS: You may as soon persuade me the part is greater than the whole, as that,
in order to avoid absurdity and scepticism, I should ever be obliged to give up
my opinion in this peint.

ONOUS: Well then, are you content to admit that opinion for true, which
upon examination shall appear most agreeable to common sense, and remote
from scepticism?

HYLAS: With all my heart. Since you are for raising disputes about the plainest
things in nature, [ am content for once to hear what you have to say.

HILONOQUS: Pray, Hylas, what do you mean by a sceptic?

HYLAS: I mean what afl men mean—one that doubts of everything.




