The Black Clergy

[t is probable that the earliest black pastors
were exhorrers in the slave quarters,
preachers without churches—like two who
turn up in advertisements for the recurn of
fugitive slaves in Virginia: "Run away [in
1772} . . . alikely Virginia born Mulatto
Lad named Primus, about nineteen or
twenty Years of Age. . . . He has beena
Preacher ever since he was sixteen . . . and
has done much Mischief in his Neighbor-
hood. . . .” Or: [in 1775} "Runaway . . .
a dark mulacto man named Jemmy . . . a
very artful fellow . . . he is very fond of
singing hymas and preaching. . . ." As late
as the spring of 1793, a notice in the Bal-
timore Maryland Journal sought the return
of a “Young negro man slave . . . named
Sam. . . . He was raised in a Family of re-
ligious persons, commonly called method-
ists and has lived with some of them for
years past, on terms of pertect equality: the
refusal to continue him on these terms . . .
has given him offence, and is the sole cause
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of his absconding. Sam is about twenty-
three years old, s feet 8 or 9 inches high,
pretty square made, has a down look, very
talkative among persons whom he can make
free with, but slow of speech; he has been in
the use of instructing and exhorting his fel-
low creatures of all colors in matters of re-
ligious duty. . . .7

The formation of the African-American
church, north and south, under the tutelage
of a handful of black apostles during the era
of the revolution, was not solely a religious
milestone. I entreat you to consider the ob-
ligations we lie under to help forward the
cause of treedom,” cried Richard Allen, who
in his old age was to be the country’s first
black bishop, in his “Address to the People
of Colour” in 1704. As Charles H. Wesley
has observed, the rise of the black church
during the birching time of the nation was
an early assertion of “organized indepen-
dence and self-expression” in the total life of
revolutionary black America.
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The determination of the southern slave to
live his own religious life and to exploit the
available forms of Christian association in
order to construct a black solidarity beyond
the slave quarters of a single plantation may
be seen in the careers of three pioneer black
Baptist preachers: David George, George
Liele, and Andrew Bryan. At the close of
the revolution, the first two stayed in the
king’s camp: George continued his work in
Canada and Africa and Liele in the West [n-
dies. Bryan built a church in Georgia

{hg. 70].*

David George

The first black Baprtis -h 1o Amer-

ica was gathered among the slaves at Silver
Bluff in South Carolina between 1773 and.
1775_by David George. The lineaments of
its first pastor, born in Virginia in 1742,
must be discerned in his evencful life. A
runaway to South Carolina, he eluded the

*Black Baptists were active in Virginia as well as
in Georgia, as is shown by three advertisements for
runaway slaves in the Virginia Gazette: “formerly the
property of Rev. John Dixon . . . Nat . . . pretends
w be very religious, and is a Baptist teacher . . .”
{1778}, "Tim, abouc thirty . . . hasa very smooth
way of speaking . . . and pretends to be a Baptist
preacher . . | lately seen near Williamsburg . . "
{1783} and "a Negro man named Samuel . . . Vir-
ginia born, speaks plain . . . about twenty-six. . . .
He s a Baprist preacher and very fond of what he calls
preaching . . " [1786].

Benjamin Quarles notes char black Peter Willjs.
born in South Carolina in 1762, moved westward in
the 1790s. and as a licensed Baptist preacher deliv-
vred the first Protestant sermon wese of the Mis-
sissippt ar Vermilion. a village forty miles southwest
ot Baton Rouge in 180y,
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FE

Ax Accotny of feveral Ragtift Chundios, cunfdling
chuefly of - NEGRO SLAVES: puteslals 4
one ot Kisg s, i fassatca) and anotler ot Sa
vwaneh in CGrroeois, ’

A LETTER from the bate Rev, My Jofeph Cook of the
Fuhaw, upper Indian Land, South’ Caroling, bowing due
S 15, 1790, favk, “* A poot pegro, commonly cilled,
3 his cwn friends, Brothes George, has been fo Jighly f
vm of God, 35 1o plant the fuft Buptit Chunh ink
vannady, snd anaher in Jamaica:" This account produced
an carmeft defire to know the circamftances of both thele fo.
cistien. Hence letters wore written to the Rev. Mr. Cuck,
at the Eulaw; o Mr. than Cla;xke, at havt;:;h; ©

. Wefley's people at Kinglton ; with 1 view t « n
ma which panic’u‘;n regard was hid w the e
refler of this poor but fuccefsful minifter of Chrift,  Saof
fattory accmnts have been teccived from cach of thefe qua-
ters, and x letter fom brother Grorge himfelf, ‘cohtaining
anfwer to more than Bfty queflions propofed 10 a letter 10
him : We prefume to give an epitome of the whole o our
friends, hoping that they will have the goc to It a plun
unlettered people convey their ideas in their own fimple way,

Brother George's words are diftinguithed by mverted com-
mas, and what is not © marked, i cither matter comprefid
of information received from fuch perfons to whom applic-
tion has been made for it, r

Geonaz Lisce, called alfo George Skasp becaule hn
owner’s name wis Shorp, in a letter dated Kin o0, Dec. 18,
1791, fays, * I was born in Virginia, my father's name was
Licle, and my mother’s name Nancy; 1 cannot afcertzia
much of them, 35 1 went to feveral parts of America whea
young, and 3t length retided in New Georgia; but was in-
formed buth by white’ and black peaple, that my father was
the only black perfon who knew the Lord ina § iritual way
in that country : 1 always had 2 natural fear of God from
wny youth, and was often checked iy cm}fclcm'e with thoughts
of death, which basred me from manv fins and bad company.
I kitesw no other way at that time to hope for falvation bot
eoly in the performace of my gosd works.”" Mot o0
secr s before the Fite war, * the Rev, My, ,\hyrhr;w Moaore *,
ane Sabbath afternoon, a5 1 (lood with curitity to hear Lin,

M Mure w s o b B minde, of the county of Buike, i Gor
Ta, heotndy 4 detios, e ne buaee, buitose o

7¢. John Rippon, "An Account of Several Bap-
tist Churches, consisting chiefly of NEGRO
SLAVES . .. " excerpt, The Baptist Annual

Regrster . .. (London, 1793). Courtesy of the
Library of Congress.

bloodhounds for two years and then hid out
with the Indians, first as a servant to Creek
chief Blue Salt, later to Narchez chiet King
Jack, who in the early seventies sold him to
a plantation on the Savannah River, twelve
miles from Augusta. A Baptist slave, one
Cyrus, awakened him to Christ and, helped
by his master’s children, he learned to read
and write using che Bible as primer and
text. Not long after, a few slaves baprized
by a white minister formed a church. “Then
[ began to exhort in church, and learned to
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sing hymns,” George later recorded. T was
appointed to the office of anelder. . . |1
proceeded in this way till the American War
was coming on. . . . I continued preaching
at Silver Bluft, till the church, constitured
with eight, tncreased to thirey or

more. . . ." When the British occupied Sa-
vannah in 1778 and his patriot owner aban-
doned the plantation at Silver Bluft, George
with his black flock-—they had doubtless
pondered Dunmore's offer of emancipa-
tion—took off for che Bricish lines and free-
dom.

In Savannah during the next few years,
George joined Liele and Bryan in preaching
the word, but at the end of the war the three
went their separate ways—Liele to establish
the Baptist Church in Jamaica, Bryan in Sa-
vannah. George never returned to Silver
Bluft but atter the revolution his old church
revived under the guidance of the slave pas-
tor Jesse Peter. Instead, George and hun-
dreds of his brothers sailed with the
defeated British to Nova Scotia, where, for
ten years, barely surviving lynch threat and
arson (“they came one night and stood be-
fore the pulpit and swore how they would
treat me if [ preached again™), he exhorted
Baptist congregations, at first made up of
black and white. He opened the first Baptist
church in Shelburne.

After a decade of selfless labor in the Ca-
nadian vineyard, George's story merges
wich that of Thomas Peters, the Tory corpo-
ral who with his Black Pioneers migrated in
1792 from Halifax to Freecown. David
George also voyaged to Africa, where wich
Peters he became a founding tather of Sierra
Leone and planted the first Baptist church
in West Africa.

George Liele

Of his origins, George Liele wrote: 1
was born in Virginia, my father's name was
Liele, and my mother’s name Nancy: | can-

not ascertain much of chem, as [ went to
several parts of America when young, and at
length resided in New Georgia: but was in-
formed both by white and black people,
rhat my facher was the only black person
who knew the Lord . . " {hg. 71l In 1773
Liele moved wich his master, a Baptist dea-
con by the name of Henry Shacp, to Burke
County in Georgia, where a white minister
brought him into the Baptist fold. He felt a
call to preach. “Desiring to prove the sense |
had of my obligations to God, I endeav-
oured to instruct the people of my own color
in the word of God: the white brecthren
seeing my endeavours gave me a call ata
quarterly meeting to preach betore the con-
gregation.” Licensed as a probationer, for
two years he carried the word to the slave
quarters of the plancations on the Savannah
River from Silver Bluff, where he exhorted
David George's newly gathered church, to
the suburbs of Savannah.

Sometime before the revolution, Deacon
Sharp liberated the black preacher. [n 1778,
after Sharp had lost his life as a Tory officer,
Liele joined the stream of black folk on their
way to Savannah. There he met trouble
when Shatp's heirs tried to reenslave him,
but the British officer he served backed him
up. Wasting no time, he began immediately
to gather a church and for three years, dur--

mspnred a growm_g_c_(z{lgreganon of black

Baptists, slave and free. David George and
Andrew Bryan listened to George Liele and
learned.

When the British evacuated Savannah in

1782, Liele sailed with them tojamaxga

paying his p passagm indentured servant.
Two years lacer, settled in Kingston with
his family and fully free, he began again to
preach, at first in a private home. Then, as
he recalled, I formed the church wich four
brethren from America.” The preaching
went well “with the poorer sort, especially




71. The Reverend George Liele, illustration in
Joel A. Rogers, Africa’s Gift 1o America (New
York, 1961).

the slaves,” although whites “ar first per-
secuted us both at meetings and baptisms.”
He tought back, drew up a “petition of our
distresses,” and wrung a promise of tolera-
tion from the Assembly. The church pros-
pered. “I have baptized four hundred in
Jamaica,” he wrote in December 1791. At
Kingston I baptize in the sea, at Spanish
Town in the river, and at convenient places
in the country. We have nigh three hundred
and fifty members; a few white people among
them. . . .”

There is lictle protest against slavery in
Liele’s letters to his white Baptist col-
leagues. He is candid if joyless about the
concessions he had been forced to make for
the sake of survival. To guarantee that he
was no fomenter of revolt, he submitted to
the authorities for their inspection every
scrap of prayer used in his service. The
“chiefest part of our society are poor, illiter-
ate slaves, some living on sugar estates,
some on mountains, pens, and other settle-

p—
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ments . . . the free people in our society are

but poor. . . . We receive none into the s
church without a few lines from their

owners of their good behaviour rowards

them and religion. . . .” It is hard to de-

code the piety; the records are sparse. Is it

significant that one of Liele’s main interests

was the promotion of “a free school for the in-

struction of children, both free and

slave . . "2

Looking back when he was forty, ten
years after he had left Georgia with the Brit-
ish, George Liele, building a church on his
own three acres at the east end of Kingston,
seems to have been marking rime: *[ have a
wife and four children. My wife was bap-
tised by me in Savannah. . . . My occupa-
tion is a farmer. . . . [ also keep a team of
horses, and waggons for the carrying goods
trom one place to another, which [ attend to
myself, with the assistance of my sons. . . .
[ have a few books, some good old authors
and sermons, and one large bible . . . a
good many of our members can read, and
are all desirous to learn. . . .”

Liele kept in touch with other pioneer
black Baptists whom the stir of revolution
had brought together. In his tally of their L
successes, is there a note of just pride ina
collective enterprise, however limired by
the powers that still ruled, as they struggled
to pierce the white fog of slavery to a clearer
day?

The last accounts I had from Savan-
nah were, that the Gospel had taken
very great effect both there and in
South Carolina. Brother Andrew
Bryan, a black minister at Savannah,
has two hundred members. . . . Also
[ recetved accounts from Nova Scotia
of a black Baptist preacher, Brother
David George, who was a member of
the church ar Savannah: he had the
permission of the Governor to preach
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in three provinces. . . . Brother
Amos is at Providence {Bahamas}, he
writes me that . . . he has about
three hundred members. Brother
Jessy Gaulsing, another black minis-
ter, preaches near Augusta, in South
Carolina, at a place where I used to
preach . .
great work is going on there.

. has sixty members; and a

Andrew Bryan

Andrew Bryan was born a slave at Goose
Creek, South Carolina, abourt sixteen miles
from Charleston, in 1737. In Savannah,
during the war, he harkened to the words of
George Licle, who baptized him and his
wife, Hannah, in 1782. Nine months afrer
Liele had departed for Jamaica, Bryan took
up his work and began to preach to small
groups—mostly blacks with a few whites—
at Yamacraw on the outskirts of Savannah.
His master encouraged him, thought his in-
Huence on the slaves was “salutary,” and al-
lowed him to build a shack for worship, but
hostile whites “arcfully dispossessed” him.
With the help of his brother Sampson, he
gathered his flock in the swamps. On Janu-
ary 20, 1788, a white Baptist minister,
Abraham Marshall of Kiokee, and the black
minister Jesse Peter of Silver Bluff cercified
the congregation as “the Ethiopian church
of Jesus Christ” and ordained “beloved
Brother Andrew to the work of the minis-
try . . . to preach the Gospel, and adminis-
ter the ordinances, as God in his providence
may call.” Thus was formed the First Bryan
Baptist Church, which lives today in Savan-
nah {hgs. 72 and 73}.

The organization of this church was an
unhappy event for Georgia masters who
feared slave uprisings. They quickly forbade
thetr slaves to listen to Bryan's sermons.
Even when a slave carried a pass, the whip
ot the patrol fell on his back; he was jailed
and abused; meetings were heckled. In July

1790, Marshall wrote from Savannah: "The
whites grew more and more inveterate; tak-
ing numbers of them before magistrates
labout ffty, including Sampson}-—-chey
were imprisoned and whipped . . . par-
ticularly Andrew, who was cut and bled abun-
duntly . . . he held up his hand, and told
his persecutors that he rejoiced not only o
be whipped, bq%ree/ywjjer death for
the cause of Jesus Christ.” Afeer hmner, o
Jonathan Bryan, protested to the magis-
trates, Andrew was released and resumed
preaching at Brampton, three miles from
Savannah, in a barn on the plantation. By
the end of 1791 he had brought hundreds
into his church, although he had been
forced to confront a critical problem: there
were, in fact, three hundred and fifty slaves,
already “converted,” who could not be bap-
tized because their masters did not think
Christianity “salutary” for blacks.

Bryan was a stubborn saint. In 1792 he
appointed four deacons, while his brother
Sampson, still a slave, helped as an assistant
preacher. His church flourished: fifty of its
members could read, three could write.
When his master died, he bought himself
tree for hifty pounds, supported himself by
his own labor, and built himself a home. In
1794, with the help of white Baptists, he
raised enough money to erect a house of
prayer.

A few days before Christmas 1800, the
Reverend Andrew Bryan wrote to a white
Baptist colleague:

With much pleasure, [ inform you,
dear sir, that [ enjoy good health, and
am strong in body, tho' 63 years old,
and am blessed with a pious wife,
whose freedom [ have obtained, and
an only daughter and child, who is
married to a free man, tho’ she, and
consequently, under our laws, her
seven children, five sons and two



daughters, are slaves. By a kind Prov-
idence [ am well provided for, as to
worldly comforts, (tho’ I have had
very little given to me as a minister)
having a house and a lot in this city,
besides the land on which several
buildings stand, for which I receive a
small rent, and a fifty-six acre tract of
land, with all necessary buildings,
four miles in the country. . . .

He owned “eight slaves”-—members of his
family— “for whose education and happi-
ness, I am enabled thro’ mercy to provide.”
His congregation now numbered about
seven hundred blacks who “enjoy the rights
of conscience to a valuable extent, worship-
ing in our families and preaching three
times every Lord’s-day, baptizing frequently
from ten to thirty at a time in the Savannah,
and administering the sacred supper, not
only without molestation, but in the pres-
ence, and with the approbation and encour-
agement of many of the white people.” Soon
Andrew Bryan was writing abour his “large
church,” which was “getting too unwieldy
for one body.” Before long there would be
branches——the Second and Third Baptist
churches in Savannah. The latter was
guided by Henry Francis of Augusta, who
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72. The First African Bap-
tist Church of Savannah,
established in 1788,
photograph by james M.
Simms, The First Colored
Baptist Church in North
America . . . (Phila-
delphia, 1888).

had been purchased and liberated so that, as
Bryan put it, he could come to Savannah “to
exercise the handsome ministerial gifts he
possesses amongst us, and teach our youth
to read and write.”

When Bryan died in 1812 at a ripe sev-
enty-five, the white Savannah Baptist Asso-
ciation eulogized the “pastor of the First
Colored Church in Savannah™: “This son of
Africa, after suffering inexpressible persecu-
tions in the cause of his divine Masrer, was
at length permitted to discharge the duties
of the ministry among his colored friends in
peace and quiet, hundreds of whom,
through his instrumentality, were brought
to a knowledge of the truth as ‘it is in
Jesus.””

THIS brief account of the three founders
can give only passing notice to other men of
mark who were also present during the
birthing time of cthe African Baptist Church
in the new nation. [n Virginia—art Pe-
tersburg, Richmond, Charles City,
Williamsburg, Gloucester, Isle of Wight—
from 1776 to 1800, Baptist churches, some
of them black and white, some all white,
sprang up under the tutelage of black
preachers. Of cthem little more is known
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73. The Reverend Andrew Bryan, stained

glass. Firse African Baptist Church, Savannah.

than their names: the Reverend Mr. Moses,
Gowan Pamphler, William Lemon, Uncle
Jack, Thomas Armstead, and Josiah Bishop.
Often even the name has been lost. Johann
David Schoept, traveling in Florida in

1784, noted in his journal as he stopped at
St. Augustine: “Not far off an association of
Negroes have a cabin, in which one of their
own countrymen, who has set himselt up o
be their teacher, holds services. They are of
the sect of the Anabaptists.” Sometime be-
tore the turn of the century, Joseph Willis. a
licensed black preacher born in South Car-
olinain 1762, headed for the western tron-
tier. In November 1804, at Vermilion, a
hamlet about forty miles southwest ot Baton
Rouge, he preached che first Baptise (and
Protestant) sermon west of the Mississippi.

Founders of the African Methodist

Churchi Richard Allery, Absalom
Jones Peter Wiltiams

A catalyric moment in the carly struggle for
black religious independence in che United
States occurred on a Sunday morning in
Philadelphia during the fall of 1292, * Years
later the venerable Richard Allen, bishop of
the Atrican Methodist Episcopal Church.
musing vver his “trials and sufferings”™ in be-
lalf of "Adam’s lost race,” recorded chat mo-

ment:

A number of us usually artended
St. George's Church in Fourth Screer,
and when the colored people began to
get numerous in actending the
church, they moved us from che seacs
we usually sat on, and placed us
around the wall, and on Sabbath
morning we went to church and rhe
sexton stood at the door, and told us
to go 1n the gallery. He cold us to go,
and we would see where to sit. We ex-
pected to take the seats over the ones
we tormerly occupied below, not
knowing any betcer. We ook those
seats. Meeting had begun, and they
were nearly done singing. and just as
we got to the seats, the elder said,
“Let us pray.” We had not been long
upon our knees before [ heard consid-
crable scutfling and low talking. 1
raised my head up and saw one of the
M
of the Rev. Absalom Jones, pulling

trustees, H , having hold

him oft ot his knees, and saying, “You

*Gary B. Nash's recent chaprer on the origins of
the black church in Philadelphia is a valuable conen-
bution to the subject (7 To Arise Ourt of the Dust '
Absalom Jones and che African Church of Phila-
delphia, i=85-45," in his Ruce. Cluss. and Palria:
Evvays on Amerecan Colonsad and Revolutionary Swreny
[Urbana. 1986}



must get up—you must not kneel
here.” Mr. Jones replied, “Wait until
prayer is over.” Mr. H M
said, "No, you must get up now, or 1
will call for aid and force you away.”
Mr. Jones said, “Waic until prayer is
over, and I will get up and trouble
you no more.” With that he beckoned
to one of the other trustees, Mr.

L S——— to come to his assis-
tance. He came, and went to William
White to pull him up.

“By this time prayer was over,” Allen re-
called, “and we all went out of the church in
a body, and they were no more plagued with
us in the church.” After thar proud exir,
“We were filled with fresh vigor to get a
house erected to worship God in.” It was
not easy. They hired a storeroom in which to
pray by themselves, but “bore much per-
secution” from white Methodists. “We will
disown you all,” the elder threatened again
and again. “We told him we were dragged
oft our knees in St. George's church, and
treated worse than heathens, and we were
determined to seek our for ourselves, the
Lord being our helper.”

Richard Allen

He was born a slave in Philadelphia ten
years before the Boston Massacre. His mas-
ter was the Quaker lawyer Benjamin Chew,
chiet justice of Pennsylvania during the rev-
olution. Chew sold the Allen family-—fa-
ther, mother, and four children—into
Delaware, near the town of Dover, to one
Stokeley, who, as Allen remembered, was
“an unconverted man,” but “a good master”
and a “father” to his slaves. In 1777 seven-
teen-year-old Richard was converted to
Methodism along with his mother, siscer,
and elder brocher. Shortly after, he joined
the Methodist Society in his neighborhood
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and began to attend class meetings in the
forest:

Our neighbors, seeing that our mas-
ter indulged us with che privilege of
artending meeting once in two
weeks, said that Stokeley’s negroes
would soon ruin him; and so my
brother and myself held a council to-
gether . . . so thar it should not be
said that religion made us worse ser-
vants; we would work night and day
to get our crops forward. . . . At
length, our master said he was con-
vinced that religion made slaves bet-
ter and not worse, and often boasted
of his slaves for their honesty and in-
dustry.

When the Reverend Freeborn Garreteson,
the Methodist circuir rider who had liber-
ated his own slaves in 1775, preached from
the text, “Thou arr weighted in the balance,
and art found wanting,” Stokeley, con-
science-stricken, “proposed to me and my
brother buying our times” for sixty pounds
hard cash or two thousand dollars in Conti-
nental paper. Somehow the Allen brothers
raised their ransom: “[ had it often im-
pressed upon my mind that [ would one day
enjoy my freedom; for slavery is a bitcer
pill, notwithstanding we had a good mas-
ter. But when we would think that our day’s
work was never done, we often thought that
after our master’s death we were liable to be
sold to the highest bidder, as he was much
in debt; and thus . . . [ was often brought
to weep between the porch and the altar.”
Richard Allen now went to work for
himself, sawing cordwood and making
bricks. “I was after this employed in driving
of wagon in time of the Continental war, in
drawing salt from Rehobar, Sussex county,
in Delaware. [ had my regular stops and
preaching places on the road. . . . After
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1 Unknown artise,
Rechard Allen, pastel and
chalk, 1783 Howard

University Gallery.

peace was proclaimed, | chen travelled ex-
tensively. . From Delaware he made his
way into west Jersey, preaching che Gospel
at night and on Sundays, cutting wood for
his bread on the weekdays. Like the Quaker
abolitionist John Woolman, Allen wandered
abour the countryside. In cast Jersey he was
lamed by rheumatism; in Pennsylvania, "l
walked until my feet became so sore and
blistered the first day, that [ scarcely could
bear chem to the ground.” Ar Radnor,
twelve miles trom Philadelphia, scrangers
took him in and bathed his feee. 1 preached
tor them the next evening” and “on Sabbach
day to a large congregation of different per-
suasions,” Staying on in Radnor for “several
weeks,” he inspired a small revival. “There
were but few colored people 1n the netgh-
borhood——the most of my congregacion was

white. Some said, “this man must be @ man

of God; I never heard such preaching be-

”

tore.’
At the end of December 1784, when
sixty preachers gachered in Balcimore for
the hrst organizing conterence of American
Methodism, it is probable that Allen was
present and chae in 1785 he accompanied
Bishop Asbury as a “helper” on the Bal-
timore circuit. "My lot was cast in Bal-
umore,” he remembered, “ia a small
meeting-house called Mechodist Alley .
I had some happy mecetings in Bal-
timore. . . Rev. Bishop Asbury sent tor
me. ... He told me he wished me to travel
with him. He told me thac in che slave
countries, Carolina and other places, T must
not intermix with the slaves, and I would
frequently have to sleep in his carriage, and
he would allow me my viceuals and clothes.
I told him I would nor travel with him on



these conditions.” Is there a hint of this pre-
cious alloy of firm spirit and plain dignity in
the chalk and pastel portrait of twenty-five-
year-old Richard Allen limned by an un-
known artist at abour this rime [fig. 7417 A
later black Methodist bishop cherished chis
portrait and passed it on to his son, Henry
Ossawa Tanner, the fine painter of scriptural
themes who was Thomas Eakins's best
pupil.

Rejecting Bishop Asbury's lawed offer,
Allen conrinued to ride and preach on his
own: | received nothing from the Method-
1st connection. My usual method was when
[ would get bare of clothes, to stop travel-
ling and go to work. . . . My hands admin-
istered to my necessities.” [t is possible to
think of him at this time, wrote Charles H.
Wesley, as “an unordained Methodist
preacher . . . who could travel and preach
without ministerial orders or authority from
a conference.” [n the autumn of 1785 he re-
turned to Radnor: “I killed seven beeves,
and supplied the neighbors wicth meat; got
myself pretty well clad through my own in-
dustry-—thank God—and preached occa-
sionally.” The following year was a curning
point. When, in February 1786, the Meth-
odist elder in charge sent for him, he gave
up his wanderings and journeyed to Phila-
delphia—where he would meet Absalom
Jones.

Absalom Jones

He was born a slave in Sussex, Delaware
{where Allen hauled salt) on November 6,
1746. As a child he learned to read, and
with the pennies he managed to save he
bought a speller and a Testament. When he
was sixteen, his master took him to Phila-
delphia and put him to work in a shop
where his job was “to store, pack up and
carry out goods.” A clerk taught him o
write, and tn 1766 he was permitred to
study in night school. Four years later he
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married one of his master’s slaves and
bought her freedom with money the couple
earned working evenings for wages. (Since a
child’s status followed its mother’s, it was
proper to liberate a wife first.) Working
hard, they acquired a home. [n 1784, while
Allen was preaching in Pennsylvania and
Maryland, Absalom Jones bought hts own
freedom. The couple continued in the em-
ploy of their old master and in time built
two houses and rented them. When Richard
Allen rode into Philadelphia to begin his
historic work, Absalom Jones was already
prominent among the black members of St.
George's Methodist Episcopal Church.

For the next thirty-odd years, although
they would seek the independence of the
black church on different paths, Richard Al-
len and Absalom Jones would be coworkers
and leaders in the striving of black people to
achieve justice and equality.

When Allen arrived in Philadelphia, the
Methodist elder in charge assigned him to
preach at St. George’s Church——at five in
the morning. “I strove to preach as well as |
could, but it was a great cross to bear. . . "
He had planned “to stop in Philadelphia a
week or two,” but his "{labor was much
blessed”: “I soon saw a large field open in
seeking and instructing my African
brethren, who had been a long forgotten
people and few of them actended public
worship.” He spread the Gospel all over the
city, in the commons, and in the suburbs;
“1t was not uncommon for me to preach
from four to five times a day.” He “estab-
lished prayer meetings” and “raised a society
in 1786 of forty-two members,” who “sub-
scribed largely towards finishing St.
George’s church, in building the gallery and
laying new floors. . . "

Yet Allen telt “cramped.” "I saw the ne-
cessity of erecting a place of worship for the
colored people,” he wrote, with a restraint
that understated the historic nacure of che
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dectsion. Indeed, no tanfare hailed the great
idea. trontcally, when he proposed it to “the
most respectable” blucks ot the ciey, only
three—all members of St. George's—

agreed wirh him. One «)f‘thcm was Absalom

lngrxdmu and msulrmg Imuu 1We to us, to
"When

thie small group persisted 1n their desiee for

try and prevent us from going on’

aseparate place of worship and continued to
recruet blacks for Methodism, the miniseer
grew trantic and soon barred their meetings:
"W viewed the torlorn stare of our colored
brerhren - destiture of a place of wor-
ship. They were constdered a nuisance.”

e was ar chis point, even as they re-
mained a harassed pare of the Methodist
Church, that Allen and Jones made a crivical
decision: it was also necessary to organize
the blacks ot Philadelphia ourside the
church. The decision, of course, was pri-

marily a maneuver in che bactle for religious

autonnmy but it really went furthe ;md

e
Lo
e

‘%worlJ "Tndeed,” the opemng

. sencence of its
Articles of Association had the teeling of a
greac beginning: “We the free Africans and
thetr descendants . do unanimously
agree, tor the benefic of each other.

And the preamble rang out:

Whereas Absalom Jones and Richard
Allen, two men of the African race,
who, tor their retigious lite and con-
versation have obrained a good report
among men, these persons, from a
love to the people of their complexion

whom they beheld wich sorrow
often communed togecher . . L in
order to form some kind of religious
soctety, but there being too few to be
tound under the hike concern, and
those who were, dittered in their re-
ligrous sentiments: wich chese cir-
cumseances they labored for some

rime, titl re was proposed. afrer a se-

rrous L‘U!ﬂl'l]uﬂl(.l[i()ﬂ ()t‘ SCOriments,

vided,

. and sober Iltc, in order to supp()rr one
|

tanother mosickness, and tor rhe bene-

, tit of their widows and facherless chil-

J dren

;
RICHARD ALLEN's radical vision—"to
seek out for ourselves”-—was already che or-
ganized aim of the Free African Society, a
wider sodality of the black communiry.
Among its charter members were the first
cteizens of black Philadetphta—including
Cyrus Bustill, once a slave but by then a
prosperous buker. Bustill began as a Quaker
and later joined the Hock of Absalom Jones
tn the Protestant Episcopal Church of St.
Thomas. Atter his retirement from busi-
ness, he buile a house tor his family and in it
organized a free school in which he was a
teacher. Somewhat fatalistic in his religious
ideas-—as is evident in the manuscript of his
address to “the Blacks in Philadelphia” in
September 1787 —he would nonetheless be
avigorous abolitionist for the rest of his life.

As uime went on, the society, whose
members “differed in their religious senci-
ments,” seemed slow to inaugurare a sepa-
rate black church. Allen grew restive,
absented himself from meetings, and in
June 1789 the society vored ( Jones abstain-
ing) to “discontinue” him as a member.
But Allen’s view was really winning out.

By the end of 1790, encouraged by Ben-



jamin Franklin and Benjamin Rush, the so-
ciety was ready to appoint a committee
including Jones and a reinstated Allen to
work on the problem. Writing to the aboli-
tionist Granville Sharp in London, Rush
told him of a plan to form “The African
Church of Philadelphia,” whose organizers
had drawn up articles “so general as to em-
brace all and yet so orthodox in cardinal
points as to offend none.” Rush was right.
The burgeoning black church belonged as
yet to no sect. In August 1791, addressing
“the Friends of Liberty and Religion,” the
“Representatives of the African Church in
Philadelphia,” terming themselves “the
scattered and unconnected appendages of
most of the religious societies of the city,”
sent out an appeal for funds. Allen was
happy. “The first day the Rev. Absalom
Jones and myself went out we collected
three hundred and sixey dollars.” Before
long “[a} day was appointed” to break
ground for the new church. “[ arose early in
the morning and addressed the throne of
grace” and “as I was the first proposer of the
African church, I put the first spade in the
ground to dig a cellar for the same.”

[t was one thing to build a separace “Afri-
can preaching-house,” another to agree on
what its doctrine should be. The question
was debated at length in the Free African
Society. “We then held an election, to know
what religious denomination we should
unite with.” For Allen the vote was a disap-
pointment—"there were two in favor of the
Methodist, the Rev. Absalom Jones and my-
self, and a large majority in favor of the
Church of England.” Nor was his chagrin
diminished when the “large majority” of-
tered him the pastorate of a Protestant Epis-
copal church. He could not accepr the call:
“[ was confident there was no religious sect
or denomination would suit the capacity of
the colored people as well as the Methodist;
for the plain and simple gospel suits best for
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any people. . . . The Methodist were the
first people that broughe glad tidings to col-
ored people.” When the majority made the
same offer to Absalom Jones, he put aside
doctrinal preference and accepred the pasto-
rate.

It was in this period of troubled groping (477‘;4:‘
for the correct religious way that an epj- K, |
demic of yellow fever swept through the \ Pai

city during the summer 53 and ul-

timately killed five thousand Phila-
elphians, black and white, about a tenth «
A —

the population. In spite of their religious

differences, the two black leaders got to-
gether (as they always would) to rally the
city's blacks to fight the plague. Fifty physi-
cians of Philadelphia, led by Dr. Rush, la-
bored to stem death and panic. When, in
early September, Rush published an appeal
to the colored people of the city to assist in
treating the sick and in burying the dead,
Allen and Jones quickly responded: " We
and a few others met and consulted how to

act on so truly alarming and melancholy an
occaston.” After a conference with the
mayor, they proceeded to their perilous
tasks— Jones in charge of organizing the
nursing of the sick, Allen of supervising the
burial of the dead.

In their jointly written classic of 1794, A

Naﬂaizmedmgj of Cthe Black i People
Dumamny in Phila-
delphia [fig. 751, a magnificent rebuttal of
slanderous misrepresentations of the black
role during the crisis, Allen and Jones de-

scribed the heroic service of the black com-

munity with a kind of laconic eloquence:

Soon after, the mortality increasing,
the dithculey of getting a corpse taken
away, was such, that few were willing
to do it, when offered great rewards.
The black people were looked to. We
then offered our services in the public
papers, by advercising thar we would
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remove the dead and procure nurses.
Our services were the production of
real sensibility;—we sought not fee
nor reward. - It was very uncom-
mon at this time, to find anyone that
would go near, much more, handle a

sick or dead person.

\&F({»(Tff tﬁé‘;?pfﬁfdtu)n of T]L cldcrs umc
African church,” had been liberated “to at-
rend the sick at Bush-hill.” When the

sickness became general, and several
ot the physicians died, and most of
the survivors were exhausted by sick-
ness or fatigue; thar good man, Dr.

Rush, called us more immediately to
. This has
been no small satistaction to us: for,

attend upon che sick.

we think that when a physician was
not attainable, we have been the in-
struments, 1n the hand of God, for
saving the lives of some hundreds of
our suffering fellow morrals. . . . We
have bled upwards of eight hundred
pC()plC.

There are untorgectable vignetees of the
seftless “exercise of the finer feelings of hu-
maniry”: an “elderly black woman
nursed . . . with great diligence and atten-
tion; when recovered {her patient} asked
what he must give for her services—she re-
plied 'a dinner master on a cold winter’s
day. . . " Caesar Cranchal, a black man, of-
tered his services o atrend che sick, and
said, ‘I will not take your money. [ will not
sell my lite for money.” It is said he died
with the flux.”

The white delusion thar blacks were im-
mune to the contagion—inicially advanced
but later retracted by Dr. Rush—exasper-
ared Allen and Jones:

Few have been che whites that paid
attencion to us while the blacks were
engaged in the other’s service. We can
assure the public we have raken four
and five black people in a day to be
buried. In several instances when they
have been seized with the sickness
while nursing, chey have been turned
out of the house . . . rthey have lan-
guished alone, and we know of one
who even died inastable | . | as
many coloured people died in propor-
rion as others, In 1792, there were 67
of our colour buried, and in 1793 it
amounted to 305: thus the burials
among us have increased fourtold,
was not this in a great Jegree the ef-



fects of the services of the unjustly
vilified black people?

Outraged by such ingraticude— "It is
unpleasant for us to make these remarks,
but justice to our colour demands it”—the
authors of Narrative seized the opportunity
to castigate the racist ideology from which
it flowed. Their “Address to those who keep
Slaves, and approve the Practice,” a short
but powerful blast, is a green leaf from the
early scripture of black liberation: “The ju-
dicious part of mankind will think it in-
reasonable, that a superior good conduct is
looked for, from our race, by those who
stigmatize us as men, whose baseness is un-
curable, and may therefore be held in a state
of servitude, that a merciful man would not
doom a beast to; yet you try what you can to
prevent our rising. . . " Allen and Jones
would have none of this slaveholder logic:
“We can tell you . . . that a black man, al-
though reduced to the most abject
state . .
ries. . . ." Try “the experiment of taking a
few black children, and cultivace their
minds with the same care, and let them
have the same prospect in view, as to living
in the world, as you would wish for your
own children, you would find upon the
trial, they were not inferior in mental en-
dowments. . . . We wish you to consider,
thar God himself was the first pleader of the
cause of slaves. . . . If you love your chil-
dren, if you love your Country, if you love
tMove, clear your hands from
siaves, burden not your children or count
wich them.” /

“The final note is portentous: “Will you,
because you have reduced us to the unhappy
condition our colour is in, plead our inca-
pacity for freedom . . . as a sufficient cause
for keeping us under the grievous

. can think, reflect, and feel inju-

yoke! . . we appear contented . . . but
the dreadful insurrections they (slaves] have
s i ":‘,;_
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made, when opportunity was offered, is
enough to convince a reasonable man. that .
the inhabitant of their hearrs.”

To far off Boston Allen’s and Jones's fame
would spread; in the Massachusetts Magazine
of December 1793 an unknown admirer
would publish a three-stanza “Eulogium in
Honour of Absalom Jones and Richard Al-
len, Two of the Elders of the African
Church, who Furnished Nurses to the Sick
during the Late Pestilential Fever in Phila-
delphia”;

Brethren of man, and friend to hu-

man kind,
Made of that blood which flow'd in
Adam’s vein!

A muse who ever spurn’d at adula-

tion’s strains;

Who rates not colour, but th'immor-

tal mind,

With transport guides the death re-

deeming plume;

Nor leaves your names a victim to the

tomb.

When five years later, in 1797 and 1798,
the plague broke out again in Philadelphia,
Richard Allen and his friend Willjam Gray
once more played an important part in
fighting it. The Quaker philanthropisc
Samuel Coates wrote: “These two black men
render'd very grear Services . . . and I al-
ways thought it was reproachful to our City
that they had not a Reward for their Labor —
a thous'd dollars would have been a very
Moderate Compensation for Grays labor—
he died very poor & broken hearted.”

THE plague at an end, Richard Allen and
Absalom Jones turned their atcention once
more to the question of building the black
church.

Rebufted for the moment, Allen did not
waiver in his conviction that the Methodist
was the only right way for his people.
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Working as a master shoemaker wich jour-
neymen and apprentices in his employ, he
put ¢nough aside to buy a lot for his church.
In early May 1704 a goodly number of the
city's blacks met wich him "in order to con-
sult together . to provide for vursetves a
house to meet in for religious worship .
separate from our white brechren.”—"1
bought an old frame,” Allen recalled, “chat
had been formerly occupied as a blacksmith
shop . . . and hauled it on the lor. . 0 1
employed carpenters to repair che old frame,
and fic 1t tor a place of worship. ln ]ulv

1794, Blshop Asbury bemg in town I solic-
N eta St .

the worl\ of Ruhard AHen S hdm s{hg. 76}
The house was called Bethel, but ic
would require more than a score ot years to
guarantee its independence, years of vig-
ilance for Allen as he tried to cope with the
hostilicy of Methodist “white preachers and
trustees.” His gift of wise leadership was
soon recognized beyond the limits of his
church ln 1795 he ()pened a dav school tor

ington, the Pbl/tlt/é/ﬂ/)ld Gzzzelte prmted Al-
len’s Bethel sermon in which he stressed the
patriot who at the last had felt uneasy about
the sin of slavery: “If he who broke the yoke
of British burdens from the neck of the peo-
ple of this land, and was called his country's
deliverer, by what name shall we call him
who secretly and almost unknown emanci-
pated his bondmen and bondwomen, and
became to them a father, and gave them an
inheritance?” The Bethel Church prospered
and Allen was ordained deacon and elder by
anhop Asbury By 1810 thcre were dlm()st

rlon, hve yeuars later there were more black

than white Methodists in Philadelphia.
Meanwhile Allen’s message had spread.

Peter Willscanis

In New York City there was a black man
named Peter Williams who had been born
in a cow shed—"1n as humble a place as my
Master,” he would say with a smile
{hAg. 771, His owner was a tobacco mer-
chant; the slave became an expere cigar
maker. As a youth, converted to Method-
ism, he listened to white preachers. Early in
1778 the crustees of the John Streer Meth-
odist Episcopal Church purchased him for
torty pounds sterling and made him sexcon
of the church. In the spring, as the British
took over the city, he made otf to New
Brunswick in Jersey, lived with a patriot
tamily, and met his wife, Molly, who later
presented him with a son, Peter Junior (who
would make his own mark in black religious
history). Local record has it that he saved an
outspoken white clergyman from a British
officer.

Williams was always proud of his patrio-
tism. During the 1850s, his son sent Nell a
few reminiscences for his book:

In the Revolutionary War, my fa-
ther was a decided advocate of Ameri-
can Independence, and his lite was
repeatedly jeopardized in its
cause. . . . He was living in the State
of Jersey, and parson Chapman, a
champion of American liberty of
great influence throughout that part
of the country, was sought atter by
the British troops. My tather imme-
diatly mounted a horse and rode
round among his parishioners to no-
tify them of his danger, and to call on
them to help in removing him and his
goods to a place of safety. He then car-
ried him to a private place, and as he
was returning, a British officer rode



up to him, and demanded, in a2 most
peremptory manner, —

“Where is parson Chapman?”

“I cannot tell,” was the reply.

On that, the officer drew his
sword, and, raising it over his head,
said, —"Tell me where he is, or I will
instantly cut you down.”

Again he replied,—"[ cannot
tell.”

Finding threats useless, the officer
puc up his sword, and drew our a
purse of gold, saying,—“If you will
tell me where he is, [ will give you
this.”

The reply still was, "I cannot tell.”

The ofhicer cursed him and rode
off.

This attachment to the country of
his birth was strengthened and con-
firmed by the circumstance, that the
very day on which the British evacu-
ated New York was the same on
which he obtained his freedom by
purchase, through the help of some
republican friends of the Methodist
Church; and to the last year of his
life, he always spoke of that day as
one which gave double joy to his

|
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76. Pulpit constructed by
the Reverend Richard
Allen. Mother Berhel
African Methodist Episco-
pal Church, Philadelphia.

heart, by freeing him from domestic
bondage, and his native city from for-
eign enemies.

In the fall of 1780, after the British evacu-
ated New York, Williams and his wife re-
turned to the John Street Church. They
adopted an infant daughter. For the next
sixteen years he performed the duties of sex-
ton to the black and white congregation.
He was a favorite of the white Methodists, e
for he was a hardworking and gentle man.
Observe the black sexton standing “at his
post” in the door of the John Street Church, ¥
as sketched in Joseph B. Smith’s watercolor :
of 1817 {fig. 78}. j )
Two years after Richard Allen opened the '
Bethel in Philadelphia something happened
inside Peter Williams. There was no dra-
matic incident-—nobody dragged him from
his knees as he knelt in prayer—but one
day, with a few of his black friends of the
church, among them the future Bishop
James Varick, he asked for a conference with
Bishop Asbury. The blacks in the church
had a “desire for the privilege of holding
meetings of their own, where they might
have an opportunity to exercise their spit-
itual gifts among themselves and thereby be
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=7 Unknown artist, Perer Willtams. o1l, ca. 1815. Courtesy of the New-York Historical Sociery,
New York Ciey.

more useful to one another.” The bishop
consented, and tor the next three years they
held separate meetings. Mcanwhile Peter
Williams, no longer sexton, was making

good in his own tobacco business, acquiring

a home and even some property. The legend
is that he would not permit the racist name
ot a popular tobacco to be uttered 11 his
shop. By 1799 the black Methodists of New
York were ready o build their own house of



worship, and on July 30, 1800, Peter
Williams laid the cornerstone of the new
church, called Zion. In his portrait, painted
some rime later by “a Frenchman from St.
Domingo,” he seems to exhibit a certain
pride in the part he had played in planting
the seed of the African Methodist Episcopal
Zion Church of the future.

The Zion Church of Peter Willjams was
r}gt_;b_g__qg‘ly offshoot of Richm

Maryland and Wilmin togN,“Delaware, as

well as in Salem, New Jersey, and At-
tleboro, Pennsylvania, all of themn suffering
white Methodist harassment even as they
Hourished. In April 1816 the leaders of
these congregations met with Allen in Phil-
adelphia to launch the first fully indepen-
dent black church in the United Scares.
Elected as its first bishop, he composed a
hymn to celebrate the event:

The God of Bethel heard her cries,

He let his power be seen:

He stopp’d the proud oppressor’s
power. . . .

[n the portrait of middle-aged Richard Al-
len engraved around this time, we can dis-

cern the black divine whom a later bishop of

the same church, Daniel Payne, would de-
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78. Joseph B. Smich, The
Eirst Methodist Episcopal
Church in America. water-
color, 1817. Museum of
the City of New York.,

scribe as “a far-sighted churchman, modest
without timidity, and brave without rash-
ness. A lover of liberty, civil and re-
ligious . . .” {fig. 79}.

Dur lzj\Gt\hit‘:.ummer of f 1794 when Allen
opcncd Bethel Absalom j(mcs dcdxcaccd

Philadelphia [hg 80T Ten ytars [dtcr rhc
rector of St. Thomas's would be the first
black to be ordained an Episcopal priest in
the United States. Although the church was
always his base, Jones's interests and ener-
gies during the next quarter-century would
be broadly enlisted in behalf of the welfare
of his people. He would help organize a
school for the black children of the city,
found a society for the suppression of vice,
create and direct an insurance company, and
organize protest against the violation of
black civil rights.

On December 30, 1799, the black com-
munity of Philadelphia, angered by kidnap-
pings of free blacks on the coasts of
Maryland and Delaware, made known their
grievances to the president and Congress—
“guardians of our righrs, and patrons of
cqual and rational liberties.” Signed by Ab-
salom Jones and seventy-five other “people
of Colour, free men” of Philadelphia, the pe-
tition argued that the “solemn compact”
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embedded in the preamble to the tederal
constitution was being “violated” by the
slave trade——"poor helpless victims, like
droves of cattle, are seized, fettered, and
hurried into . . . dark cellars and garrecs”
and “transported to Georgia.” Root out the
evil, Jones admonished: “Uado the heavy
burdens” of this “grossly abused part of the
human species, seven hundred thousand of
whom . . . are now in unconditional bond-
age in these states. . . .” Was the revolution
real?—"if the Bill of Rights or the Declara-
tion” is “of any validity, we beseech, that as
we are men, we may be admitted to partake
of the liberties and unalienable righes
therein held forth.” (Such anguish hardly
touched the House, which saw in the peti-
tion a “tendency to create disquiet & jeal-
ousy.”) Eight years later, in a sermon

preached on January 1, 1808—when the
African slave trade came to ics legal end
Jones proposed that the day “be set apart i
every year, as a day of publick thanksgiv-
ing,” so that the children might remember
the crime that dragged their “fachers from
their native country, and sold them as bond-
men in the United States of America.” It
was two years after this sermon during the
winter of 1810 that Charles Willson Peale,
the painter of the patriot fathers, visiting
his son Raphaelle’s scudio, was happy to
find that the younger man had “painted a
Portrait in oil of Absalom Jones a very excel-
lent picture of the Rev'd. Gentleman”

[fig. 81}.

Richard Allen and Absalom Jones, as
they grew older, seemed to come even closer
together and, with the revolutionary vet-
eran James Forten, would form a kind of

committee of leadership for the blacks of the
city. When Jones and Forten decided to
organize a Masonic Lodge for Pennsylvania,
the local group of “white masons . . . re-
fused to granc us a Dispensation, fearing
that black men living in Virginia would get
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to be Masons, too.” It was Prince Hall,
founder of black Masonry during the revolu-
tion, who journeyed from Boston in June
1797 to install Jones as Worshipful Master
and Allen as treasurer of the new lodge. In
1808, marking its tenth birthday, the
members of che lodge marched to St.
Thomas's, where Richard Allen, occupying
the pulpit of his good friend Absalom Jones,
preached a sermon to the black Masons

{fig. 821. It is probable that the elegant
Liverpoolware pitcher graced by Jones's sil-
houette and the mystic marks of Freema-
sonry was created to celebrate this
anniversary {fig. 831.

Once again when Philadelphia was in the
grip of crisis, Allen and Jones—long after
they had collaborated to fight the yellow
fever in 1793—were importuned to muster
the aid of the black community. In 1814, as
the British were threatening Philadelphia,
the city’'s Commuittee of Defence called upon
the two ministers to mobilize assistance.
From the State House yard, twenty-five
hundred black cicizens marched to Gray's
Ferry and toiled on the defenses for two
days. A battalion of black troops—with
revolutionary memories-—was ready to
march to the front when peace was declared.

THE Reverend Absalom Jones died in

1818. His friend Richard Allen lived on

and worked for a dozen busy years as the
antislavery movement gathered force. In
November 1827, in the columns of Freedom's
Journal, the country’s first black newspaper,

the “aged and devoted Minister of the Gos-

pel” castigated the colonizationists who Lt
would ship free blacks to Liberia because /é\‘ \;ﬁ
their presence in America made “the slaves \i‘__;f"'
uneasy.” Wrote Allen: “This land which we

have watered with our tears and our blood 1s \%’ég
now our mother country. . . .” Three years -~
later, the pio “Convention of the People

of Colour of the United States”—the first of




S1. Raphaclle Peale, Absalom Jones. otl, 1810, Delaware Art Museum.

many to fo tollow-—met in Bethel Church,

f.rﬁ?.‘_dfilm er by F lehdfvjj"—\ﬁ;ﬂ Su_ﬁ:);_
Bishop of the Atman \kthodxst Episcopal
Churches” [higs. 84 and 85]. The conven-

tion recommended to the nation that che

Fourth of July be observed as a day of fast-
ing and praver.

Side by side with Absalom Jones in che
pantheon of carly Afro-American history
stands Richard Allen. Two years betore his
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death, he was immortalized in David
Walker's prophetic Appeal: “See him and his
ministers in the states of New York, New
Jersey, Pennsylvania, Delaware and Mary-
land, carrying the gladsome tidings of free
and full salvation to the coloured people.”

Three Black Ministers: John
Marrant, John Chavis, Lemuel
Haynes

David George, Andrew Bryan, George
Liele, Richard Allen, Absalom Jones, Peter
Williams—these six were the founders of

the African-American church and shapers of
the “organized independence and self-ex-
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pression” of black people in America at the
time of the revolution. But there were hun-
dreds of others, nameless and taceless for the
most part, charismatic preachers of the slave
quarters, potential Gabriel Prossers and Nat
Turners, or loners, like waytaring John Mar-
rant, missionary to the Indians and chaplain
of the African Masons. Some felt the im-
pulse to mold the Chriscian story into a
message for their black brethren bur, by ac-
cident of time and place, became stalwarts
of the white church, where, by sheer force of
their ralent, they achieved eminence, even
fame, and paid a price for it, perhaps. Such
were the Reverend John Chavis, a Presbyte-
rian in the south, and the Reverend Lemuel
Haynes, a Congregationalist in the north.

Jobn Marvant

“1, John Marrant, born June 15, 1755,
in New-York, in North-America, wish these
gracious dealings of the Lord with me to be
published, in hopes they may be useful to
others™: so begins the autobiography of this
black minister whose short life was full of
remarkable happenings. “My father died
when [ was litcle more that four years of
age,” he conrinues, “and before [ was five
my mother removed from New York to St.
Augustine. . . . Here [ was sent to school,
and taught to read and spell. . . . Eigh-
teen months lacer the family moved ro
Georgia. His schooldays over at eleven,
John was then apprenticed to a trade. His
mother packed him off to Charleston. One
day, he wrote, “I passed by a school, and
heard music and dancing. . . . [ went home
and informed my sister, thar I had rather
learn to play upon music than gotoa
trade.” His mother objected, to no avail.
After a year of study, the twelve-year-old
boy could play the violin and French horn.
He was “invited to all the balls and assem-
blies that were held in the town, and met
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with the general applause of the inhabic-
ants.”

One evening, two years later, the Rever-
end George Whitetield came to town. Plan-
ning some mischief—the scheme was to
break up Whitehield’s meeting by a blast on
the horn—young Marrant “was struck to

the ground . . . speechless and senseless” by

Whitetield's eloquence and could not deny
the preacher’s words: “Jesus Christ has got
thee at last.” He now began to “read the
Scriptures very much.” When his family
ridiculed his happy faith, he “took up a
small pocket Bible and one of Dr. Wates'
hymn books” and ran away from home,
wandering in field and forest, starving him-
self into religious ecstasy.

In the woods he met an Indian who be-
friended him. Hunting with the boy for ten
weeks, the red man taughe the black youth
some of his language, and after the season
was over the two headed for a village of the
Cherokee Nation. Here there were trials in
store for Marrant, who at moments seemed
to hunger for Christian martyrdom. Jailed,
strung up for torture, he turned to God: 1
prayed in English a considerable time, and

83. Masonic pitcher, Liverpoolware, presented
to Absalom Jones, ca. 1808. National Portrait

Gallery, Washingron.
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about the middle of my prayer, the Lord im-
pressed a strong desire upon my mind to
turn into their language, and pray in their
tongue.” A miracle occurred—the king of
the Cherokees and his daughter were in-
stantly converted. Cut down from the stake
and bedecked in fine garments, Marrant
lived well for nine weeks in the king's pal-
ace, where he “learnt to speak their tongue
in the highest stile.”

Unattached, unordained, a prophet in
the wilderness, he now embarked upon his
mission to the Indians, accompanied by a
guard of fifty warriors, seeking out the
Creeks, the Catawars, and the Howsaws.
But the Indians he exhorred failed to re-
spond to his Christian pleas: “When they
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recollect” that Christians “drove them from
the American shores [they] have often
united, and murdered all the white people
in the back setclements. . . " After six
months of failure, he recurned to the Cher-
okees and, against the will of his friend the
king, made up his mind to return to
Charleston. Back home, at first no one rec-
ognized him: "My dress was purely in the
Indian stile; che skins of wild beasts com-
posed my garments, my head was set out in
the savage manner, with a long pendant
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down my back, a sash around my middle,
without breeches, and a romahawk by my
side.”

In Charleston he lived with his family
“till the commencement of the American
troubles.” Then chance placed him on the
Bricish side: “I was pressed on board the
Scorpion sloop of war, as their musi-
cian. . . . [ continued 1n his majesty’s ser-
vice six years and eleven months. . . . [ was
at the siege of Charles Town and passed
through many dangers.” In August 1781 he
was “tn the engagement with the Dutch off
the Dogger Bank, on board the Princess
Amelia, of 84 guns,” a bloody affair in which
he was wounded so that he ended up in the
hospital at Plymouth. Discharged from the
navy, he tound his way ro London where he
worked for a “pious” cotton merchant for
the next three years.

During this time in England, he saw his
“call to the ministry fuller and clearer” and
began to feel a concern for his black “coun-
trymen.” One day he received a letter from
his brother in Nova Scotia urging him o
come over and preach, and he showed it to
the evangelical, antislavery countess of
Huntingdon, who had been a friend and
sponsor of Phillis Wheatley, the black poet
of Boston. He was not idle: in London he
continued to exercise his “gifts . . . in
prayer and exhortation.” When the counress
counseled him to carry the word to Canada
and mvited him to join her independent
group of Calvinist Methodists, he gladly
consented and was ordained a minister of
the sect in the spring of 1785. For the next
tew months, preaching "muny sermons in
Bath and Bristol . . . many precious souls
experienced great blessings” from his labors.
In August, before he sailed, he told the
story of his life to the Reverend William Al-
dridge, who "arranged, corrected, and pub-
lished” it. “John's narrative,” commented
the Monthly Revrew of London wich a pa-
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86. A Narrative of the Lord's Wonderful Dealings
with John Murrant, @ Black, 2d ed. (London,
1785). Courtesy ot the Library of Congress.

tronizing Hourish, “is embellished with a
good deal of adventure. enlivened by the mur-
vellons. and a litele couch of che mirac-

wlons. .. " The Nurvative of the Life of Jubn
Marrant would be reprinted nineteen times
during the next torty years {hg. 86}

So, like David George, John Marrant
went to Nova Scotia to spread the Gospel
among his own people. At Birch Town he
assembled a Huntingdonian congregation of
forty members and carried che Bible to the
wigwams of the Canadian Indians. Mar-



rant’s_Journal, printed in London in 1790, is
a chronicle of his selfless toil in Nova
Scotia——of endless journeyings to remote
places, of passionate sermons to gatherings
of black, white, and red. After four years of
spiritual wrestling and physical hardship,
Marrant apparently fele that he had done his
work in Canada, and in the winter of 1789
he embarked for a new field of endeavor in
New England.

In Boston, resuming his preaching with-
out delay, he at first had a hard time of it,
although the liberal Baptist minister Dr.
Samuel Stillman came to his aid. "I was
preaching at the west end of the town,” the
Journal relates, “to a large concourse of peo-
ple, there were more than forty that had
made an agreement to put an end to my eve-
ning preaching . . . they came prepared
that evening with swords and clubs. . . .
He was not deterred (a Boston judge ad-
monished the hoodlums) but opened a
school and went off preaching to black and

m

white groups as far as Bridgewater and
Shoreham. Meanwhile, he had struck up a
friendship with Prince Hall, “one of the
most respectable characters in Boston,” and
in the spring the black civic leader invited
him to fill the post of chaplain to the Afri-
can Lodge of the Honorable Society of Free
and Accepted Masons of Boston, the first
black lodge in America, of which Hall, its
founder, was Grand Master.

On June 24, 1789, the Reverend Chap-
lain John Marrant, in celebration of the fes-
tival of St. John the Baptist, delivered a
memorable sermon to the black Masons of
Boston—a discourse studded with passages
of such uncommon beauty and power, one
wonders how and when chis self-taught
wanderer ever mastered the eloquence that ;

suffuses it {hg. 871, A jeremiad aimed ;
agatinst the “monsters” of white racism, 1=
summons 1ts hearers to a new sense of black

worth and dignity:

PR
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7. John Marcant, A Sermon Preached on the 24t/;§
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Courtesy, American Antiquarian Society.

Man is a wonderful creature, and not
undeservedly said to be a little world,
a world within himself, and contain-
ing whatever is found in the Cre-
ator.—In him is the spiritual and
tmmaterial nature of God, the reason-
ableness of Angels, the sensitive
power of brutes, the vegetative life of
plants, and the virtue of all the ele-
ments he holds converse with tn both
worlds. — Thus man is crowned with
glory and honour, he is the most re-
markable workmanship of God. And
is man such a noble crearure and
made to converse with his fellow men
that are of his own order, to maintain




16 1 The Black Clergy

mutual love and society, and to serve
God in consort with each other?/—
then what can these God-provoking

wrctches thml\ who desplse rhexr tcl-

low mcnl as tho thq were not ut thc

would if in cheir ¢ p()wer dcpmc them
of the blessings and comforts of this
life, which God in his bountiful
goodness, hath treely given to all his
creatures to improve and enjoy?
Surely such monsters never came out

of the h.md of God

To his black audience he counsels a just
pride in their African forebears—"Ter-
tullian, Cyprian, Origen, Augustine,
Chrysostom . " There
are some, he tells them, who “despise those
they would make, if they could, a species
below them, and as not made of the same

. and many others.

clay with themselves”

but if you study the holy book of
God, you will there find that you
stand on the level not only with
them, but with the greatest kings on
the earth, as Men and as

Masons. . Ancient history will
produce some of the Africans who
were truly good, wise, and learned
men, and as eloquent as any other na-
tion whatever, though ac present
many of them are in slavery, which is
not a just cause of our being despised;
for if we search history, we shall not
find a nation on earth but has at some
period or other of their existence been
in slavery, from the Jews down to the
English Nation, under many Em-
perors, Kings, and Princes.

The Reverend John Marrant’s sermon,
preached to the black Masons of Boston
when he was chirty-four years old, may be
che high point of his checkered career. He

had not much longer to live, missed his En-
glish friends, and yearned to return o
London. For the next six months he prayed
and exhorred in Massachusetes. On Febru-
ary 5, 1790, a company of black Bostonians
headed by Prince Hall walked with him
“down to the ship, with very heavy heares.”
A year later his coffin was lowered mto a
grave of che Burial Ground on Church
Street in Islingron, a borough ot London.

Jobn Charis

The case of John Chavis, a black Presby-
terian preacher and schoolmaster, is one of
brilliance and aspiration thwarted and
choked, then perhaps betrayed, as white
racism fastened irself firmly on the south at-
ter the revolution. A recent study sees him
as a perplex of unbearable social and psychic
tensions [hg. 881

Chavis was born free about 1763 ia the
West Indies or North Carolina and grew o
manhood in Virginia. Almost nothing has
been discovered to cast light on his early
youth. When he was an old man, slighted
by a few of his former pupils, he would de-
clare proudly that he had been a “free born
American and a revolutionary soldier.” For
ten years after the war the record is silent.
Then, in September 1792, a brief entry on
the rolls of the College of New Jersey (later
Princeton University) reveals that “John
Chavis a free Black man” of Virginia has
been recommended for admission as a stu-
dent by a Reverend John B. Smith. Tradi-
tion has it that Chavis's career was “che
result of a wager that a Negro could not be
educated” and that a few whites who per-
ceived the extraordinary intellectual power
of the man—he was now going on thirry—
sent him ro Princeton, which had permitred
a tew blacks and Indians to enter 1ts class-
rooms. Chavis, it seems, became the pupil
of old President John Witherspoon, who tu-
tored him privately. For reasons unknown



88. Unknown artist, John Chavis, repto-
duced in Joel A. Rogers, Africa’s Gift to
America (New York, 1961), 239.

he never graduated from Princeton but con-
tinued his studies at an academy that after
the Civil War was transformed into Wash-
ingron and Lee University. There he com-
pleted a “regular course of Academical
Studies.”

Appatently he had been preparing him-
self in the usual subjects, classical and theo-
logical, for a career in the church; at its
regular meeting in the fall of 1799 the Pres-
bytery of Lexington, Virginia, was asked ro
ponder the request of “John Chavis, a black
man, personally known . . . of unques-
tionably good fame, & a communicant” to
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be ordained ro the ministry. The reply was
favorable and careful: “considering that
they, like their heavenly Facher, should be
no respecter of persons, being satisfied with
his narrative,” the Presbytery “agreed, not-
withstanding his colour, to take him under
their care, for further trials in the usual
torm.” In November 1800, ar Timber-
Ridge Meetinghouse, Chavis preached a set-
mon on the assigned text: “Belicve on the
Lord Jesus Christ & thou shale be saved "
Later the same year, the Presbytery saw fic
“to license him to Preach the Gospel . . .
hoping as he is a man of colour he may be
peculiarly useful to those of his own com-
plexion.” Accordingly, in 1801, using cau-
tious phrases that exude a sense of anxiety,
the Presbytery directed that “Mr. John
Chavis, a black man of prudence and

piety . . . be employed as a missionary
among people of his own colour; and that
for his better direction in the discharge of
duties which are attended with many cir-
cumstances of delicacy and difficulty, some
prudential instructions be issued to him by
the assembly, governing himself by which,
the knowledge of religion among that peo-
ple may be made more and more to
strengthen the order of society. . . " [t is
quite clear that the Presbyters had no con-
suming desire to send abroad another
Gabriel Prosser, who, during the summer of
the previous year, with his brother Martin,
a people’s preacher, had organized an insur-
rection at religious gatherings and planned
to take over Richmond for the slaves.

For the next thirty years, on and off,
John Chavis rode his horse up and down
country roads in Virginia, Maryland, and
North Carolina as a Presbyterian missionary
“under the Direction of the General Assem-
bly,” repeatedly instructed “to employ him-
self chiefly among the blacks and people of
colour,” and always performing to the satis-
faction of his superiors, who praise him for
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executing his mission with “great diligence,
fidelity and prudence.” He was also an “ac-
ceptable preacher” now and then to whire
congregations, one of whose members recol-
lected chat his sermons abounded “in strong
common sense views and happy illustra-
uons, without any ettort at oratory or sensa-
tional appeals to the passions of his hearers.”
In 1805 or thereabours, sertled in North
Carolina as a minister of the Orange Presby-
tery and continuing his work as a riding
missionary, Chavis decided to open a school
where he could employ his correct English,
good Latin, and fair Greek for che collegiate
preparation of the sons of the white gentry.
Recalling his own struggle tor an education,
it 1s probable that at the start he admirred
to his classes the children of free blacks.
That he could not for long resist the mount-
ing intolerance of the times is evidenced by
a notice he placed in the Raleigh Register dur-
ing the summer of 1808: “John Chavis takes
this method of informing the citizens of
Raleigh” that he will “open an evening
school for the purpose of instructing chil-
dren of colour; as he intends, for the ac-
comodation of some of his employers, to
exclude all children of colour from his day
And that he was still compelled to
employ the strategy of “accomodation,”

school.”

doubtless behind a mask of irony, is evi-

denced again twenty years later in the same
“On Friday last,”
Gales, its Whig editor, in an issue of April

newspaper. wrote Joseph
1830, “we artended an examination of the
free children of colour, attached to the
school conducted by John Charis. also col-
ored, but a regularly educated Presbyterian

"

minister.

To witness a well regulared school.,
composed ot this class of persons—rto
see them setting an example both 1n
behavior and scholarship, which their
white superiors mighe take pride in

i

imurating, was a cheering spectacle to
a philanthropist. The exercises
throughout, evinced a degree of at-
tention and assiduous care on the part
of the instructor, highly credirable,
and of attainment on the part of his
scholars almost incredible.

Gales was much pleased with Chavis's “sen-
sible address,
tion: “The object of the respectable teacher,

" which closed the examina-

was to impress on the scholars, the face, that
they occupied an inferior and subordinate
station in society, and were possessed but of
limited privileges; but that even they might
become useful in their particular sphere by
making a proper improvement of the advan-
tages attorded them.” One shudders at the
anguish Chavis must have sutfered as he
paid the price of protecting his black school
trom destruction. Years later—long after
the school had ceased to exist—he would
implore his white friend Senator Willie P.
Mangum to refute the charge that “in going
to Raleigh to Teach the children of the free
people of colour” he had really intended to
preach the abolitionist creed.

The uprising led by the self-taught black
preacher, Nat Turner, in Southampton
C()unty, Virginia, during the summer of

rian minister and classical school-

H \ 18;/5&:} an end to John Chavis’s career as
b

Pres
master. IQ North Carolma an | “act for che

complamed «)fthe
assments” he suftered by this law, the Pres-
byters counseled him to comply “until God
in his Providence” showed anocher way and

lfhcultles and embar-

at the same time discouraged him from
publishing—-since he could no longer
speak—an exegesis on the reconciliation of
God and man by the sufferings of Christ.
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As Sterling Brown has observed, “It is
ironic that at the moment of John Calhoun’s
epigram, ‘If a Negro could be found who
could parse Greek or explain Euclid, I
should be constrained to think that he had
human possibilities —a classically trained
Negro schoolmaster was operating a private
academy for boys of aristocratic white fam-
tltes of North Carolina.” Indeed, in the offi-
ctal history of North Carolina the Reverend
John Chavis retains a certain fame as the
greatly gifred teacher of che sons of the
slavocracy—of future statesmen, among
them a governor and a senator. He seemed
to cherish a relationship of intimacy with
some of the first families of the srate. “In my
boyhood life at my father’s home,” recalled a
judge’s son, "I often saw John Chavis . . .
he was received by my father and treared
with kindness and consideration, and re-
spected as a man of education, good sense
and most estimable character.” A Granville
County lawyer remembered: “I have heard
him read and explain the Scriptures to my
father’s family repeatedly. His English was
remarkably pure . . . his manner was im-
pressive, his explanations clear and concise,
and his views . . . entirely orthodox.” With
Willie Mangum, Chavis maintained a long
friendship, as his letters to the senator, full
of family news and sharp political counsel,
demonstrate. But again, it would seem, at
the high price of a grim accommddasion.
Writing to Mangum in April 1836 h/e>de~
clared his annoyance with khe abolttion pe-
titions then stirring up the House and the
country; but as he goes on, the tense rhet-
oric discloses the complex artifice of his un-
comfortable position: “That Slavery is a
national evil no one doubts, bur whar is to
be done? It exists and what can be done >(’
with 1c? All that can be done, is to make t}‘m/(
best of a bad bargain. EQLLgm_‘cjgarly, of the
()pinior@jmmcdiateﬁggg}}gﬁa@‘
would be to emggreategﬂegrwthlygggggw,
Ton ot ln SAtAl The graare 1
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upon my brethren according to the flesh
that could be conferred upon them espe-
cally in a country like ours.” And he con-
cludes with tragic candor: “I suppose if they
knew I said this, they would be ready to
cake my life, but as [ wish them well [ feel
no disposition to see them a0y more miser-
able than they are.” Perhaps, as John Hope
Franklin has noted, "Chavis had no counter-
parts during the ante-bellum period. . . -

When he was seventy, the Presbytery re-
solved to support him as a “superannuared
licentiate.” In 1837, a year betore his death,
although barred from preaching, he man-
aged to publish on his own an undelivered
sermon, The Extent of rhe Atonement.

Lemuel Haynes

A few years after the death of that emi-
nent divine, the Reverend Lemuel Haynes,
A.M., the first black minister of the Con-
gregational Church in America-—an oc-
togenarian whose years had stretched from
the French and Indian War to the presi-
dency of Andrew Jackson—Harper's pub-
lished a full-scale memoir of his life and
thought. His biographer, Timothy Macher
Cooley, D.D., a whitecolleague in the
church, drawing on the Abbé Henri Gré-
goire’s history of illustrious Negroes, began
his account with a eulogy thar linked his
hero to history: “In various periods of time
there have been Africans whose intellecrual
powers and attainments would be an orna-
ment to any age or country. Among warriors
few have held a higher rank than Hanno and
Hannibal. The poetic works of Terence were
admired in the Augustan age, and have sur-
vived the devastations of two thousand
years. Cyprian, bishop of Carthage, whose
memory 1s dear to all Christendom, and Au-
gustine, bishop of Hippo, the successtul de-
tender of the church from Pelagius and his
heresies, were sons of Africa.” It was in this
distinguished company that the Reverend
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Lemuel Haynes belonged—a “sancrified ge-
ntus” whosc life story could “hardly fail to
mutigate the unreasonable prejudices
against the Africans to our land” {fig. 89}
Lemuel Haynes was born in 1753 ar
West Harttord, Connecticue. His facher
{whom he never knew) was “of unmingled
African extracrion”: his mother, “a whire
woman of respectable ancesery in New En-
gland.” Someone gave him a name. “When
I was five months old,” Haynes wrote, ©1
was carried to Granville, Massachuserts,
and bound out as a servant o Deacon David
Rose aill | was Twenry-one. He was a man of
stngular prety. T was taughe the principles of
religion. His wife, my mistress, had a pecu-
har atrachment to me: she created me as
though I was her own child.” (One paintul
day the lad had met his mocher by accident
in a nearby town. She had cried o elude
him. “Vexed and morcitied at such an in-
stanice of unnatural contempt,” observed
Dr. Cooley, "he accosted her in the language
ot severe but merited rebuke. ™) The deacon,
one of Granville’s pioneers, had to carve a
tarm out of the forest; for him Lemuel
wielded the ax and guided the plow. There
was a little time lefr over for education. “As
I had the advantage of attending a common
school equal with the other children,” he re-
membered, 1 was carly raught to read, to
which I was greacly atrached, and could vie
with almost any of my age.” People said that
“Lemuel Haynes got his education in the
chimney-corner,” where by the lighe of blaz-
ing pine knots he devoured speller, psalter,
and Bible. “At the age of fifty,” a friend re-
called, "he could repeat nearly cthe whole of
Young's Night Thoughts, Milton's Paradise
Lost. Waces's Psalms and Hymns. and large
unbroken passages from ditferent authors,
and more of the sacred Scriptures than any
man | ever knew.” When Haynes was an old
man, he often used co say, "It | were o live

89. Lemuel Haynes, frontispiece in Timothy
Mather Cooley, Skerihes of the Life und Character
of the Reverend Lemued Haynes. A. M. (New York,
1837).

my lite over again, I would devote myself to
books.”

Theology tascinated the Bible-struck
youth. One evening, “greatly alarmed by
the Awrora Borealis” as a “presage of the day
of judgment,” he experienced conversion.
In the deacon’s family on Sacurday nights—
a tme of religious instruction— Lemuel
usually read aloud a sermon by some worthy
of the church. “One evening being called
upon to read . . . he slipped into che book
his own sermon . . . and read it to the fam-
tly.” The deacon was highly edified:
“Lemuel, whose work is that which you
have been reading? Is it Davies's sermon, or
Wates's. or Whitetield's?” When the youth
answered, “I¢'s Lemuel's sermon,” that mo-
ment was the scare of a career. Since the par-
ish at this time lacked a minister, Lemuel
was trequently called upon to conduct che
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90. A Muster Roll of the
Minutemen that Marched
Srom Granvelle ye 29th Apr.
1775. Massachusetts
Archives, Revolucionary
Rolls, 14: 40.

service and to read an approved sermon. It was about this time that the revolu-
Sometimes he read one of his own. tionary soldier wrote a ballad-sermon of

In 1774, at the age of twenty-one, his thirty-seven quatrains. This has survived in
period of service to the deacon completed, the manuscripe he was still revising, possi-
Lemuel enlisted as a minuteman and spent a bly intended for a printed broadside
day a week training on the village green. [fig. 92}. There is a certain pride in these
Soon after the skirmish at Lexington, he stanzas by the patriot and former inden-
joined the army at the siege of Boston with tured servant in arms against British tyr-
Captain Lebbeus Ball’s militia company anny, which can be seen in his title and
[figs. 9o and 91]. epigraph:
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A A

ot Pay Rule for Cap? Avon Coc's Company of Militia . . Grangidle Novemh 1--0. Massachuscrrs

Archives, Revolutiomary Rotts, 18:3.4.

THE BATTLE OF LEXINGTON ‘ This Mocto may adorn their Tombs
A POEM on the mhuman Tragedy per- {Lee Tyrants come and view)
petrated on the toth of April 1775 by “We rather seek theie silent Rooms
a Number of the British Troops under Than Live as Slaves 1o Yo"
the Command of Thomas Gage, k
Whith‘ Purrigidcs and. R.vw;vxgcs e Although Haynes does not yet explore che
shocking Displays of ministerial & ty- | paradox implicit in the scruggle of
ranatc Vengeance. . . . slaveholders againse "ministerial tyranny,”

At the center of the poem is the clash be- he surely touches on 1t when he names him-
rween freedom and slavery: selt "Lemuel a voung Mollato™ as the poer,
“who obtained whac litele knowledge he

[‘()r’lxbcr(.y 7"‘1(%‘ ‘[~rccmLm EAIMCS: | possesses, by his own Application to Let-
As its a Gite of God e

And f<>r It m'lling ,\'vicld their Lives A document in Haynes's hand has come
And Seal se wich cheir Blood. to light which conhrms that toward the end
Twice happy they who thus resign of the war he wished o speak out boldly
Into the peacetull Grave against black slavery. The manuscript of
Much betrer those n Deach Consign forev-six small pages. apparently a draft of a

Than a Surviving Slave. “Small Treatse” —untinished, never princed
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92. Lemuel Haynes, The Battle of Lexington, excerpt. By permission of Houghton Library,

Haw I
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or uttered—is one of the earliest, most pas-
sionate and astute sociotheological state-
ments in our history, ranking high with
those of Samuel Sewall, John Woolman, an
Anthony Benezer. Its citle page, citing the
Declaration of Independence, rings out:
“Liberty Further Extended: Or Free
/ thoughts on the illegality of Slave- -keeping;
Wherein those arguments that Are used in
its vindication Are plainly confuted. To-
gether with an humble Address to such as
are Concearned in the practise.” The au-
thor’s name is now plainly written out:
“Lemuel Haynes [fhg. 93].
i proposition
Afrz'mn o, in other terms, that @ Negro may
Justly Chalenge. and has an undeniable right to
his Liberty: Consequently, the practise of
Slave-keeping, which so much abounds in this
Land is tllicit.” And his conclusion, point-
ing up slavery as a sin, exposes the irony of
men fighting for their own political freedom
while they themselves own slaves as a por-
tent of blood and doom: “for this is God's
way of working, Often he brings the Same

Judgements or Evils upon men as they un-
riteously Bring upon Others. . . . Some
gentlemen have Determined to Contend in
a Consistant manner: they have Lez the op-
pressed go free. . . *

In 1775 Haynes marched in che expedi-
tion to Ticonderoga, where, with Ethan Al-
len and the Green Mountain Boys, he
helped take the fort from the British. Over
forty years later, in a sermon preached on
George Washingron's birchday, he would re-
mind his listeners of his service in the revo-
lution: “Perhaps it is not ostentatious in the
speaker to observe, that in early life he de-

Ruth Bogm who a few years ago discovered the
manuscript, notes its ‘virtuosity of argument” and
raises a valid question: "Future appraisals of Haynes
must consider not only his reluctance to speak out

publicly on slavery and rd/c,pne it xceﬁ?}ho}h\ns vig-
15 16 of slavery ell

orous g
the circumstances that may havc influenced hxs
cision o suppress his views , . . (" “Liberty Further ™\
N

Extended’: A 1776 Antislavery Manuscript of Lemuel
Haynes,” William and Mary Quarterly, 3d ser | 40
{January 1983}: 85~10%). The rext of Haynes's "Smal|
Treatsse” is printed in the above article.
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93. Lemuel Haynes,
“Liberty Furcher : A
Extended. . . "By

permisston of the

Houghton Library,

Harvard University.

%
(. jo'it Wy {‘[f W’M“t% :
zd%aar 7 Sl o-Heepren ,,

#Ziﬂ‘@’l” {,\J, nr.t)u&
Hae, tiseed %‘j

iy i pgelter we«: ar

90' \

wmemt
2
basndte.

MMW

72

/7 -~ M{ //@ W

‘.-~;,‘ Ll

1 lotd f/ftfi’ *mc@ te Mo Py ,a/ "

K Vlﬁév
f?',,‘u/ M{f Jbr? ;WM P

y/aza[/w\a; Qg W

[Wﬁm

g Thats

L 4{, alel  alds yw Ma,n
i @:’( ‘// & [‘f-l},/({xﬂf/tba

~

voted all for the sake of freedom and inde-
pendence, and endured frequent campaigns
in their defence. . . "

Back home from the front, white friends
tn Granville encouraged him to consider a
lite in the church. "I was solicited by some
to obrain a collegiate education with a view
to the gospel ministry. A door was opened

for it at Dartmouth College, but I shrunk at

ﬁm?’?‘f/f

the thought.” At last he was persuaded to
study “the learned languages” and in 1779
was invited by a clergyman in Canaan, Con-
necticut, to live with him and learn Latin.
Now he telt a "quenchless ardor” to master
Greek as well, so chat he mighe read the
New Testament in the original. A well-
wishing pastor got him a position as a
reacher in Wintonbury, and after school



~

hours he tutored Haynes in Greek. In the
fall of 1780 the pastor thought he was
ready; several ministers of “high respectabil-
ity,” after examining him "in che languages
and sciences, and with respect to his knowl-
edge of the doctrines of the gospel, and
practical and experimental religion, recom-
mended him as qualified to preach the g0os-
pel.” His first official sermon was on the text
“The Lord reigneth, let the earth rejoice,”
preached in a new house of worship to a
white congregation in Middle Granville,
which had unanimously invited him to sup-
ply its vacant pulpit. Three years later he
married a young white schoolteacher of the
town, Elizabeth Babbit, whom he had
helped to convert. “Looking to Heaven for
guidance,” remarked Dr. Cooley, “she was
led with a consistent and justifiable delj-
cacy, to make him the overture of her

heart. . . . He consulted a number of min-
istersand . . . received their unanimous ad-
vice and sanction.” (There were ten
children, seven daughters and three sons: at
the time of Elizabeth's death in 1836, two
sons lived in New York, one a farmer, the
other a physician; the third son was a law
student in Massachusetts.) In November
1785 Haynes was officially ordained by an
Association of Ministers in Litchfield
County, Connecticut, in response to the
unanimous request of his Granville con-
gregatton signed by Deacons Aaron Coe and
Timothy Robinson, the latter his com-
mander ten years earlier in the war and later
a governor of Vermont.

Haynes's first call to fill a pulpit came
from Torrington, Connecticut—the town
in which ffteen years later John Brown was
born—and after a preaching tour of Ver-
mont during the summer of 1 785 he settled
down to his work. Although his sermons
soon began to pack the meetinghouse, there
were intolerant diehards in the congregation
who were less than pleased with his dark
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skin. Dr. Cooley has preserved the memoir
of one churchgoer who did not at firse ap-
prove:

He was disaffected that the church
should employ him, and neglected
meeting for a time. Ac length curi-
ostty conquered prejudice. . . . He
took his seat in the crowded assembly,
and, from designed disrespect, sat
with bis hat on. Mr. Haynes gave out
hts text, and began with his usual im-
passioned earnestness, as if uncon-
scious of anything amiss in the
congregation. “The preacher had not
proceeded far in his sermon . . . be-
tore I thought him the whitest man 1
ever saw. My hat was instantly taken
off and thrown under the seat, and [
found myself listening with the most
profound attention.”

Others in Haynes's flock did not conquer
their prejudice, and the “designed dis-
respect” of a clique forced him to leave Tor-
rington after two years to seek another
pulpit.

In March of 1788, he received his second
call, from a church in the west parish of
Rutland, Vermont, which probably had a
few “poor Africans” enrolled in its congrega-
tion. Here for the next chirty years he would
try to save souls, preserve doctrine un-
tainted by liberal theology, and enlighten
the backward on political questions. In Ver-
mont, where freethinkers “extensively circu-
lated Allen’s ‘Oracle of Reason,’ and other
infidel books,” the thirty-five-year-old black
minister would achieve a transatlantic repu-
tation as a ruthless polemicist in theological
dispute. Writing from Rutland in 1796 he
observed that he had never known “in-
fidelity more prevalent. . . . Paine has ad-
vocates. I have attended to all his writings
on theology, and can find little else but in-
vective and the lowest kind of burlesque.”
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The years of the turn of the century,
when the animated frontispiece portrait in
Cooley’s memoir was probably execured,
seem his most vigorous and productive.
" the bi-

“have been reminded of

“Many, on seeing him in the pulptt,
ographer records,
the inspired expression, ‘I am black, but
comely’ . . . the remarkable assemblage of
graces which were thrown around his semi-
African complexion, especially his eye,
could not fail to prepossess the stranger in
his favour.” The papier-maché tray thac
shows Haynes exhorting from the pulpit of
his white church might illustrace this pas-
sage. During these years, he defended che
gospels according to Jonathan Edwards and
George Washington in a barrage of eloquent
discourse. In 1798 two of his sermons were
printed for wider notice, one religious, the
other political—although these blend at
times. The first was a manifesto, The Impor-
tant Concerns of Ministers, the second, an
anri-Jeffersonian defense of the quasi-war

“I am preparing
another political discourse for the press,” he
informed a friend in September 1801. Its
title is imposing: The Nature and Importance
of True Republicanism: with a Few Suggestions
Favorable to Independence. Delivered at Rut-
land. Vermont, the Fourth of July, 1801. It
Being the 25th Anniversary of American Inde-
pendence (fig. 94}. What is remarkable in

this oration 1s not so much its passionate

with “atheistical” France.

praise of the revolution and “the rights of
men” as its castigation of “monarchal gov-
ernment,” where the “people are commonly
ignorant . . . and know but little more
than to bow to despots, and crouch to them
for a piece of bread,” for the truth of his ar-
gument is illustrated by the sin of American

slavery:

The propriety of this idea will appear
scrikingly evident by pointing you to
the poor Africans, among us. What

4
Y

\

94. Lemuel Haynes, The Nature and Inmportance

of True Republicanism . . . (Rutland, r801).
Courtesy of the Library of Congress.

\  has reduced them to their present
\x pitiful, abject state? s it any distinc-
< tion that the God of nature hath made
Wy

A

/.LLL[hCII‘ formation? Nay/-—butT)emg A

subjected to§lavery, by the cruel

|
‘ i hands of oppressors, they have been f
) !

taught to view themselves as a rank of |
! beings far below others, which has |
{ suppressed in a degree, every princi-
L ple of manhood, and so they become !

\_despised, ignorant, and licentious.

TETE’SET)\/NS che effects of despotlsm

and should fill us wich the utmost de-

testation against every attack on the

rights of men. . . .

A few lines later, he asks: “On the whole,
does it not appear that a land of liberty is



favourable to peace, happiness, virtue, and
religion, and should be held sacred by man-
kind?” The answer is a resounding yes—
and that is all. Nowhere else during the
next thirty years of utterance from pulpit or
press does Lemuel Haynes make a public
statement on the subject of race or slavery.
His tame flourished. He had close friends
on the faculty of Middlebury College,
whose trustees in 1804 conferred on him the

honorary degree of Master of Arts—the first

ever bestowed on a black in America. It was
iﬂfeollw—"’Wecame
known beyond rural Vermont. The scene
had a certain drama. Unknown to Haynes,
who had planned to visit a remote part of
his parish on that day, Hosea Ballou, the
distinguished champion of the doctrine of
universal salvation, had been invited to
preach from his pulpit in the west parish of
Rutland. When Ballou learned that Haynes
would not be present for his sermon, he re-
marked that “the orthodox gentry generally
scud” when he appeared to preach. Haynes
decided to attend. He “had been repeatedly
solicited to hear and dispute” wich the Uni-
versalist, he tells us, “and had been charged
with dishonesty and cowardice for refusing.
He felt that some kind of testimony, in op-
. error, ought to be

made. . . " Ballou lectured and Haynes—
with little or no preparation—immediately
replied. The result was the sermon called
Universal Salvation, a Very Ancient Doctrine
(of the Devil), which, during the next quar-
ter century, as Dr. Cooley relates, was
“printed and reprinted, both in America
and Great Britain, till no one pretends to
give any account of the number of editions”
[fig. 9s]. If che gentle Ballou felt that
Haynes had identified him with che Ser-
pent, he had every reason to think so, and in
the sharp exchange of letters of the follow-
ing two years Haynes does not abate a jot.
His wrath was leveled against a Universal-

position o . .
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95. Lemuel Haynes, Universal Salvation . . |
(Boston, 1814). Courtesy of the Library of
Congress.

ism that he saw as a doctrine that preached
heaven for all and hell for none.

Blest all who hunger and who chirst
to find

A chance to plunder and to cheat
mankind;

Such die in peace—for to them God
has given,

To be unjust on earth, and go to
heaven.

So runs a parody of Ballou’s creed which
Haynes appended to his sermon. Would the
sin of slavery be rewarded rather than pun-
ished? The sermon s silent on this ques-
tion.
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MEANWHILE, life went on in a routine
way. Haynes found himself in great demand
as a speaker at ordinations, dedications, and
funerals {fig. 96}. He proved himself from
“His

thought a brother cleric,

time to time a magnetic revivalise.
very colour,”
“which marks the neglect and servitude of
his race tn this country, associated, as it
was . . . with his high qualifications to en-
tertain and instruct, became the means of
increasing his celebrity and enlarging the
sphere of his influence.” In 1800 he was ap-
pointed field secretary of the Vermont Mis-
stonary Society. And all the while he labored
on his farm, his early training scanding him
tn good secad, in order to feed his large tam-
tly.

The year 1814 was memorable for
Haynes. As delegate of the General Conven-
tion of Ministers in Vermont, he atcended
the meeting ot the General Association of
Connecticut which gachered ar Fairfield. On
the way, there was an opportunity to visit
New Haven and stop for a talk with the
Reverend Doctor Timothy Dwighe, presi-
dent of Yale. Haynes's fame had in fact pre-

ceded him. In the Blue Church of New |

Haven, he preached to a tull house. Pro-
tessor Silliman was impressed with his “dig-
nity and feeling,” and President Dwighe
was moved to tears. At Fairfield, addressing
one hundred ministers, the Reverend Mr.
Humphrey, then pastor of the church in the
town and later president of Amherst Col-
lege, recalled chat Haynes used “no nores,
but spoke with freedom and correcrness.”
The sermon was so “rich in Scriptural
thought . . . there was so much of truch
and nature in it . . . hundreds were melred
Did the black pastor perhaps
teel lonely among his hundred white col-

into tears.”

leagues? “In meetings of councils and asso-
crations,” wrote Dr. Cooley, wichout a
smile, "where it was necessary to put two in

one bed, one and another would say, [ w//

sleep with My. Haynes!" "

And what would
have been Haynes's reaction, one wonders,
to the benevolent appraisal of a Vermont
governor's wife, who was a member of his
Hlock: "He ever held the stacion of man
without blemish—never appearing to re-
pine that God had not made him withour a
stain upon his skin: nor was he often called
upon to remember it, unless more than
ordinary tenderness, manitested by others in
thetr intercourse with him, should have re-
minded him of it.”

New Haven and Fairfield were criumphs,
but all was not going as smoothly back in
Rutland. A partisan of the Federalists who
did not mince his words in the pulpit,
Haynes found himself in increasing conflice
with most of his parishioners. ln a manu-
script written by an unknown contempo-
rary, the conflict may have been a matcer of
racism: “The people in Rutland, where he
preached for thirty years, at length began to
think they would appear more respectable
with a white pastor than a black one, and
therefore, or at least measurably on that ac-
count, dismissed him. Attendmg to this, he
subsequently used to say ‘he lived with the
people ot Rutldna thifty y years, and they
were so sa&mous (Tmt at the end of that

And SO turned him away

Oppostng the War of 1812, he neverthe-
less scorned che threat of New England se-
cesston, but his activicy in the conservative
Washingron Benevolent Society, as well as
his biting sarcasm in urging his political
views, at last brought macters to a crisis.
Thus it was that during the spring of 1818
the pastoral relation between Lemuel
Haynes and his Rutland church came to an
end. The farewell leccer of the black minis-
ter—he was now sixty-five——is far from pa-
thetic:

Ic was thirty years ago . . . since |
took che pastoral care of this church
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96. Unknown artist, Reverend Lemuel Haynes in the Pulpit, papier-miché tray, 1800—1820.
Museum of Art, Rhode Island School of Design. Gift of Miss Lucy T. Aldrich.

and people; the church then consisted
of forty-two members; since which
time, there have been about three
hundred and twelve added to ic. . . .
I have preached about five thousand
five hundred discourses: four hundred
of them have been funeral sermons. |
have solemnized more than a hundred
marriages. During chis period we
have had two remarkable seasons of
the outpourings of the Spiric. . . .

“Never was a greater degree of stupidity dis-
covered among us,” he wrote to a friend, "I
expected 1c. . . . It was mutual agreement.
No impeachment of my moral or ministerial

character was pretended. | fully acquiesce in

the event. [ have many calls to labor else-
where.”

The third call, which he now responded
to, was from Manchester, on the west side of
the Green Mountains. It was there in 1820
that he became involved in the celebrated
case of the allegedly murdered Russell Col-
vin, a “wandering maniac” of the town. In
1813 Colvin had suddenly disappeared.
Years passed and a charge of murder was
pressed against his wife's two brothers, who
were finally sentenced to hang. Haynes
spent many hours with the doomed men,
grew convinced of their innocence, but de-
spaired of saving them. Seven years after the
supposed crime and chirty-seven days betore
the time appointed for the execution, Rus-
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sell Colvin, alive and well, wandered back
to town. The event was the sensation of the
day. Haynes's sermon on the faces and mean-
ings of the case under the citle Mystery De-

Jeluped broadened into an interesting

~disquisition on religiona (mJ—_arlsons pdd\—

I
! 'Ang with his "narrative of the whole trans-

uunon “and the trial records, 1€ was a best-
sseller for a decade {fig. 971.

C Two years lacer, in 1822, when rthe ex-
citement was over, he learned to his dismay
that his flock in Manchester fele the need for
a younger pastor. There was regret on both
sides. In Vermont he had made good
friends: Richard Skinner, congressman,
judge, and antislavery governor; Joseph
Burr, patron of the American Colonization
Society; Stephen Bradley, who had intro-
duced into the Senate the bill chat abolished
the African slave trade; and Chief Justice
Royall Tyler, poet and playwright. Now,
once again, Lemuel Haynes, at three score
and ten, resumed his pilgrimage. This time
it took him over the border into New York,
where, in the town of Granville, revered as
Father Haynes, he spent the last eleven
years of his lite. There were preaching trips
to New York City, Albany, and Troy, and a
trip back to the first church he had led, in
Massachusetts. He was a firm Federalist to
the end. When Jackson was elected presi-
dent in 1828, celebrating Democrats forced
him to toast the victor. He responded: "An-
The
toast was drunk before anyone could look up

drew Jackson. Psalm tooth, 8th verse.”
the passage: “Let his days be few; and let an-
other take his office.” When, on September
28, 1833, at an even eighty, he breathed his
last, he left in his vwn hand “an epitaph to
“Here lies the
dust of a poor hell-deserving sinner. who

be put upon my tombstone™:

ventured into eternity trusting wholly on
the merits of Chrise for salvation. In the tull
beliet of the great doctrines he preached
while on carth, he invites his children, and

oY Mystery Developed ;
on,
’ BUISBLL COLYNY,
LSUPPUNED 1D BE MURDERED)

. INFULL LIFE
STEPHEN AND JESSE BOORN,
(HIS CONVICTED MURDERERS,Y
RESCUED FROM lf]NO)IINlOUS DEATH

By

<
Weonderul Fiscoveries.
. A N4HKATIVE OF THE WHOLE TRANJACTION,
BY REV, LEMUEL H‘A\’NES, A M.

H. Rev. M. Havers' SPruos, UPON THE DEVELOPEMENT OF THE
HESTERY.

HL A sCOUINCT ACCONNT OF THE INDICTMENT, TRILL ARD COX-
sientov ar Steriey avo Jesse Booery,

NECOND EDITION.

HARTFO2 L :

of the Library of Congress o

alTwher’"d‘fﬁ‘S”T(j trust cheir etcrml inter-
est on the same foundation.”

When Samuel E. Cornish, editor of the
New York Colured American, one of the ear-
liest black newspapers in the country, re-
cetved a copy of Dr. Cooley’s biography of
Lemuel Haynes for review, it is probable
that he was not quite sure what he ought to
make of che “very interesting and useful
memoir of Facher Haynes . . . one of the
. published for the bene-
fit of his children.” How could this miracle
have come to pass in the United States?

Lord's worthies .

Sixty years after the Declaration of Indepen-
dence, the black editor struggled for an an-
swer: "He 1s the only man of £noun African
descent, who has ever succeeded in over-
powering the system of American caste. And
this he did by wisdom and piety, aided also
by the more favorable state of the times in
which he lived.”

PFEBLISHED DY WILLIAN S, MARSM.
E. Starrs...Printer.
R N 1820, o
97. Lemuel Haynes, Mystery Dereloped. or, A\\‘
Russell Colvin . . . (Hartford, 1814). (uurtcsy
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